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WoMEN IN PWURZB. 371

PWiirzb. 32 transmits two intercessory prayers, each consisting of a string of requests and topics prayed
for. The question of who is prayed for at r.14—17 of the papyrus has generated scholarly controversy. In a
contribution in the Festschrift for Ramon Roca-Puig the liturgist Klaus Gamber advanced the view that
this prayer concerns females consecrated to God, virgins or widows.3 This view was met with the criticism
of Pieter Sijpesteijn and Kurt Treu# who rightly pointed out that this interpretation of the passage did not
square with Wilcken’s text of 11. r.14—15 followed by Gamber: kotdpticov 8¢ ceowtd Kol TOC YOYOLC TV
é[v] &[yv]ie kol mopBevig: 10D Aaod cov, B(e)é, 18l pevoic|alc.” As the text stands, toc Yoyt must be
taken as the subject of the participle. “No mention whatsoever of women is made in the Wiirzburg papyrus”,
asserted Sijpesteijn and Treu.

An inspection of the photo of the papyrus® shows that, as alredy noted by Wilcken,’ there is no nomen
sacrum stroke over the invocation of God at L. r.15. While Wilcken assumed that the omission of the stroke
was a scribal error, an alternative would be to assume that no abbreviation was intended and that the voc-
ative was written out in full. Rather than the 1 read by Wilcken and Hammerstaedt, what remains of the
letter between € and & could be a partly expunged or deformed &, comparable to the lower right part of the
first € of Bepdmevcov at the end of 1. v.13. More importantly, the traces of the last letter of 1. r.15, visible
after the lacuna, do not appear to me to be compatible with a c, which the scribe tends to draw out well
into the left margin as the line immediately below shows (as well as 1. r.20), but rather with the upper peaks
of av.

I would then propose to restore PWiirzb. 3 r.14-17 as:

KOTAPTLCOV OE CEOTR Kol TOC Yoo TRV €[v] a-
[yvilg kot mopBevig 10D Aood cov Beé Srapevouc[d]v
[81K]\;i)c meToC £YKpatTelc apetokevntofv]c
[BeBlot(opc v tavtn[v] tfi micter év 1:0(1')1{_] i &y[dmn]

14-5 1. aryvelg, €[v] allyv]i(gy Wilcken: ¢v) allyv]ey Hammerstaedt
16 [d(eyuc]voc? Hammerstaedt

! Thanks to the participants of the Oslo seminar in papyrology Agnes Mihalyké, Joanne Stolk, Jens Mangerud and Carlos
Hernandez Garcés for their critical observations on an earlier draft of this paper.

2 Van Haelst 1036, LDAB 5475, TM 64255 (Hermopolis; 3% cent.). Ed.pr. Ulrich Wilcken, Mitteilungen aus der Wiirzbur-
ger Papyrussammlung, Abhandlungen der preussischen Akademie der Wissenschaften, phil.-hist. K1. 1933.6 (Berlin, 1934),

31-6; ed. post. Jiirgen Hammerstaedt, Griechische Anaphorenfragmente aus Agypten und Nubien, Papyrologica Coloniensia
XXVIII (Opladen, Wiesbaden, 1999), 142-50, no. 11.

3 Klaus Gamber, Liturgiegeschichtliche Bemerkungen zum Wiirzburger Papyrus Nr. 20, in Miscellania papirologica
Ramon Roca-Puig en el seu vuitante aniversari, ed. Sebastia Janeras (Barcelona, 1987) 129-32, esp. p. 131: “Es handelt sich
demnach moglicherweise um ein Gebet iiber Gott geweihte Jungfrauen oder Witwen (Diakonissen?) bei deren Weihe bzw. zu
einem anderen Anlaf3.”

4 Pieter J. Sijpesteijn and Kurt Treu, Zum liturgischen Fragment PWiirzb. 3, ZPE 72 (1988): 67-8.

5 Hammerstaedt’s version does not differ substantially from that of Wilcken. Transl. Hammerstaedt: “Richte fiir dich her
auch die Seelen derjenigen aus deinem Volk, die <in> Reinheit und Jungfraulichkeit sind, Gott, welche — scil. die Seelen — fiir
sich bleiben ...”

6 See http:/papyri-wuerzburg.dl.uni-leipzig.de/index.xml and Hammerstaedt, Anaphorenfragmente, Taf. VIII-IX.

7 Wilcken, Mitteilungen, 35 ad 1. 15.
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“Perfect/Confirm8 in you(rself), God, also the souls of those (females) of your people who per-
severe in chastity and virginity, proving(?) them faithful, self-controlled, unmoved, steady in this
faith, in this love(?) ...”

This restoration has the advantage of enabling us to dispense with the construction of péve with the bare
adverb 18ig., which is unattested in Greek.” The noun td.c yuydc would in this reading govern the adjectival
participle in genitive plural feminine (t@v diopevovc®v) which is in turn complemented by the preposi-
tional phrase with év + dative, a usual syntax for this verb. Despite Gamber’s “many problematic assump-
tions™10 about this papyrus, the text may be aligned with the interpretation that the persons prayed for in
these lines are female dedicatees to God.!!

What distinguishes the prayer in PWiirzb. 3 r.14—17 is that the female identity of the chaste individuals
prayed for is grammatically explicit. The intercessory prayer for the bishop and the church (no. 25) in the
euchologium of Sarapion of Thmuis 8edueBo vrgp 1@V povaldvimv kol vrep @V TopBevevovodv!?
transmits a similar, grammatically explicit, construction of the gender of this particular group. Gen-
der transparent is also the intercession in the Liturgy of St. Gregory 89-90 kol DmeEp TOV TEPUOVIDV
¢moxodnmv npesPutépav (...) povaldviov, detmopbévov, éyipatdy, ynpdv, Opeavdv (...).13 As a rule,
however, the gender of individuals practising sexual abstinence is masculine or grammatically non-trans-
parent in Greek liturgical prayers. Examples include: Onep t@v év oyvelq StoyOviv ... Vmep tdv €v
napBevig drorydvtov in the thanksgiving prayers in the Liturgies of St. Basil and St. John Chrysostom!4,
€11 TpocEépopéy cot ... Vmep 1@V év mopBevig kol dyvelg and tovc év mopBevig drothpncovls ...
0V év dyvelq évduvdpmcov in the Syrian/Antiochene rite,!0 pvioBnt x(Opye ... kol mévtov TdV &v
nopBevig in the Egyptian Liturgy of St. Basil (Greek version) 113.17 In Coptic liturgical prayers the prac-
tice of sexual abstinence is denoted by the terms MAP-G-€NOC, MAP-S-ENIx, TOYBO and OYOT. The gen-
der of the practitioners is certain perhaps only where they are mentioned together with the monks or the
widows. Witnesses include: Bas. Lit. 113 (Sah.) 2APIMMEEYE ... 2Y® OYON NIM €T2N OYTIAP-©-ENI> M
OYOYOn and ibid. (Boh.) &PIPMEYI MEOEIC ... NH THPOY €T FEN TIap-S-Ella NEM OY TOYBO,!8
Greg. Lit. 214 [MOI] OYTOYBO NNH €TgEN trape-€lia and ibid. 236 [MPOCEY32COAl YTEP]
NIMONAXXOG NIMAP-E-ENOC NIXHPS NIOPPANOC NIEMKPATHC,!O and several anaphoric prayers from
the White Monastery euchologium in fol. 42.4-14, esp. 8-9 »PI MMEEYE MXOEIC ... [MN MMONXXOC

8 Geoffrey W. H. Lampe, A Patristic Greek Lexicon (Oxford, 1961) 717 s.v. xotaptifm C and D.

9 névo is combined either with adverbial dative (e.g. £xooTOV 18ig kAnoet wévewv Bas. Reg. Br., answer to question no.
303 = PG XXXI 1297A) or with prepositional v + dative (e.g. peivovteg év tij mopBevig, said of the Apostles in Epiph. Pan.
haer. 58, 3, 6 = GCS 231, 361.11 Holl/Dummer). The latter construction occurs also with 1810¢ as adjectival modifier (e.g. GAX
guewvev év 1) 18lg drpénte @boet, said of Jesus in Epiph. Pan. haer. 77, 26, 1 = GCS 37, 438.29 Holl).

10 Kurt Treu, Referat: Christliche Papyri XIV, AfP 35 (1989): 110 (ad Van Haelst 1036).

1 The status of this group of Christian believers developed towards greater institutionalisation starting from the third/
fourth century; see Roger Gryson, Le ministére des femmes dans I’ église ancienne (Gembloux, 1972) 101-4; Susanna Elm,
Virgins of God: The Making of Ascetism in Late Antiquity (Oxford, 1994) 137-66; Georg Schollgen, Jungfraulichkeit, in RAC
Vol. XIX (Stuttgart, 2001) 575 and 579-80.

12 Maxwell E. Johnson, The Prayers of Sarapion of Thmuis. A Literary, Liturgical, and Theological Analysis, Orientalia
Christiana Analecta 249 (Rome, 1995) 76.

13 Albert Gerhards, Die griechische Gregoriosanaphora. Ein Beitrag zur Geschichte des eucharistischen Hochgebetes,
Liturgiewissenschaftliche Quellen und Forschungen 65 (Miinster, 1984) 38—41.

14 Frank E. Brightman, Liturgies Eastern and Western, Vol. 1: Eastern Liturgies (Oxford, 1896) 332-3.

15 n this prayer a verb with 816 as its first compound serves to express the perseverance anticipated of those pledged to
abstinence, constituting a parallel of sorts to the proposed diopevovc®v in PWiirzb. 3r.15.

16 Apost.Const. VIII, 12, 44 (292) and VIII, 15, 19-20 = SC 336, 202 and 212 Metzger.

17 Achim Budde, Die cigyptische Basilios-Anaphora (Miinster, 2004) 168-9.

18 Budde, Basilios-Anaphora, 168-9.

19 Ernst Hammerschmidt, Die koptische Gregoriosanaphora. Syrische und griechische Einfliisse auf eine dgyptische
Liturgie (Berlin, 1957) 42 and 46.
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MN MMONP-O-ENOC MN NET[KPATHC MN NEXHP2 ..., fol. 61.13-25, esp. 19-21 »Pl MMEEYE MXOEIC
... NE|TETKPATEYE MMOOY NPEUAINKONEL N| C2IME NCIOYP MMAP©-ENOC NXHPa ... and fol.
108.23-31, esp. 26 APl MMEEYE MXOEIC ... [MN MMONXXOC MN MIAP©-ENOC.20
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20 Emmanuel Lanne, Le grande euchologue du monastere Blanc, Patrologia Orientalis 28.2 (Paris, 1958) 298-9, 300-1
and 322-3.





