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Sammendrag

| 2011 ble to Maori hodeskaller repatriert fra Universitetet i Oslo til nasjonalmuseet Te Papa
Tongarewa i New Zealand. Kunnskapsavisen Khrono publiserte i 2021 en artikkel hvor de
redegjorde for ytterligere 42 Maori hodeskaller ved Universitetet i Oslo. Disse var samlet inn av
@rjan Olsen i 1927 og befinner seg i dag i De Schreinerske Samlinger. Jeg gnsket a finne ut

hvordan og hvorfor disse hodeskallene kom til Norge for nesten hundre ar siden.

Gjennom arbeidet med denne oppgaven har jeg funnet et bredt arkivmateriale etter @rjan Olsen.
Jeg har analysert deler av hans dagbok fra ekspedisjonen til Polynesia, arene 1926-1928, samt
hans korrespondanse og avisartikler skrevet om og av han fra denne tidsperioden. Gjennom dette
arbeidet har jeg fatt et innblikk i historien, i stor grad sett gjennom Olsens observasjoner og
refleksjoner. Han gjengir detaljert hvordan han lette etter, fant, tok med seg og sendte

hodeskallene hjem til Norge.

Ved & analysere Olsens arkivmateriale har jeg undersgkt hodeskallenes proveniens og diskutert
betydningen av proveniensforskning og rematriering i dagens postkoloniale samfunn. Jeg har
ogsa belyst og diskutert forskjellene mellom vestlige og maoriske perspektiver. Begrepsbruken
og hvordan levninger etter dede omtales, tydeliggjer en grunnleggende forskjell mellom
perspektivene i deres syn pa de dgde. Mens man i vesten gjerne bruker begrepet “menneskelige
levninger” (human remains) fokuserer det maoriske perspektivet pa forfedrene, Tipuna, og

“levninger etter forfedre” (ancestral remains).



Abstract

In 2011, two Maori ancestral remains were repatriated from the University of Oslo to the
national museum of New Zealand, Te Papa Tongarewa. In 2021, Khrono published an article
announcing that there are 42 Maori remains, collected by @rjan Olsen in 1927, located in the
Schreiner Collection at the University of Oslo. | wanted to examine how they arrived there and

why they are there in the first place.

Through my research | was able to locate a vast archive material left by @rjan Olsen. By
analyzing his diary from his expedition to Polynesia, 1927-1928, as well as his personal
correspondence and newspaper articles from the period, | have gained an insight into the historic
events, mostly seen through Olsen’s observations and reflections. He gives a detailed account of
his actions in searching for, locating, taking and exporting the Maori ancestral remains to

Norway.

On the basis of my findings, | was able to research the Maori ancestor’s provenance and discuss
the importance of provenance research and rematriation in contemporary society as well as the
difference between Western and Maori perspectives. This contrast is well illustrated through the
different terminology used when describing skeletal remains. When the Western perspective uses
“human remains”, the Maori perspective uses “ancestral remains”, showing the direct connection

between the skeletal remains and the ancestors.
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Chapter 1. Introduction

1.1 Introduction
The focus of this thesis is the collecting history of an assemblage of Maori ancestral remains

collected by the Norwegian scientist @rjan Olsen. The ancestral remains were removed from
Whangarei, New Zealand, and sent to Norway, and have since been under the stewardship of the
University of Oslo, specifically stored at the Schreiner Collection. I will focus on Olsen’s
research activities during the years 1926 — 1928. In today’s postcolonial climate, provenance
research and knowledge of each collections’ content are increasingly important and relevant for
future repatriation processes. Through my thesis, | will critically examine historical practices and
paradigms concerning different cultural perspectives through the lens of Olsen’s first-hand
accounts of his expedition to Polynesia, personal correspondences, contemporary sources, and
present-day discourse on repatriation and decolonization.

The Schreiner Collection is located at the Institute of Basic Medical Sciences at the University of
Oslo and is regarded as one of Europe’s largest collections of archacological and anatomical
osteological remains. Through modern methods, such skeletal collections can facilitate insight
and research opportunities of past generations. It is also important in medical research and as
reference material for forensic examination.! Despite its scientific and educational value, such
‘bone rooms’ have increasingly come under scrutiny regarding the ethical aspects of past
collecting practices, the provenance of remains, curatorial standards, etc. A central part of
recurrent criticism concerns the presence of indigenous, ancestral remains, usually removed
unlawfully/without consent to be traded/sold/gifted, as was common practice during the 19" and
early 20" century. Over the past two decades, indigenous groups and ethnic minorities are
increasingly demanding the relocation, restitution, repatriation, return, and reburial of their

ancestral remains.

In 2000, a working committee authored a report entitled “\Vurdering av den vitenskaplige verdi
av De Schreinerske Samlinger” (Evaluation of the scientific value of the Schreiner Collection).

In this report, we can find information on the ethnographic material typically acquired through

! Fossum, Holck and Benestad Historien om Anatomisk Institutt (Oslo: Pax, 2023), 230
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purchases, donations or collected by Norwegian scientists and their agents while traveling
abroad, including in New Zealand. There are also several statements on the use of unethical
collecting methods.? In addition, the report states that the Schreiner Collection requires revision
and digitalization. This is especially important when it concerns provenance research,

information flow, and the future handling of foreign and indigenous material.®

Through cooperation with The Schreiner Collection’s collection manager, Julia Kotthaus, I have
been introduced to the collection and gained a better understanding of the significant amount of
work that a revision of this type entails. Researching the material provenance could be very
challenging. In the evaluation from 2000, it says that “We have to be aware that for part of the
material, there does not exist documentation of provenance. This will have direct consequences
for possible measures.”* This, however, is not the situation regarding the Maori ancestral

remains.

Against this backdrop, | have worked to establish the provenance of the Maori ancestral remains
in the Schreiner collection. I located both Olsen’s diary and his correspondence with Schreiner in
1927, and through this, I have been able to gain insight into Olsen’s actions and reflections made
almost a hundred years ago. Olsen was a scientist and doctor in zoology and geography, but he
was also an adventurer. Throughout his career, he traveled to almost every continent and
collected ethnographic, anthropological, and zoological material. On his research trip to
Polynesia in 1926-28, Olsen collected ancestral remains from New Zealand, Tahiti, and Mangaia
in the Cook Islands, which Olsen then sent to Kristian Emil Schreiner at the Anatomical

Institute, University of Oslo.

1.2 Structure
In this chapter, | will describe the limitations of my research and the choices | have had to make.

I will be introducing the Schreiner Collection, the repatriation of Maori ancestral remains in

2011 and finally, my thesis questions.

2 Nicolaysen, et al. “Vurdering av den vitenskapelige verdi av De Schreinerske Samlinger”, 50
3 Ibid. 32
4 1bid. 35



In Chapter 2, I will introduce my theoretical framework. | base my research on Post Colonial
Theory, focusing on Postcolonialism in Norway and “Nordic Exceptionalism.” I also use the
Maori perspective presented by Dr. Amber Aranui. Lastly, I will introduce my source material

and methodology.

The archival analysis of Olsen’s written material will be presented in Chapter 3. In Chapter 4, |

will discuss how the Maori ancestral remains ended up in Norway and why they are here.

In Chapter 5, | will present the Maori perspective and discuss the repatriation of ancestral
remains, their provenance, and the importance of provenance research today. Finally, in Chapter

6, I will include my conclusion and a look toward the future.

1.3 The limitation of the material

I will limit this project to the Maori ancestral remains collected by Orjan Olsen in Whangarei,
New Zealand. One could argue that it would produce a broader and better basis for comparison if
| also included the ancestral remains, he collected in Mangaia, The Cook Islands, and Tahiti. The
methods used throughout his expedition and the extensive diary material, essential in provenance
research, are very similar regarding all of Olsen’s findings. This substantiates the argument for
including all three locations and the total collected ancestral remains from Olsen’s trip to
Polynesia in my research. | choose however, not to do this because it is a sensitive research topic,
potentially involving many different groups of indigenous communities with different views and

perspectives.

Based on the former repatriation process between Norway and New Zealand, the articles in
Khrono.no, and my research on this topic, there is now an established contact between the
national museum of New Zealand, Te Papa Tongarewa and the Museum of Cultural History in
Oslo/ University of Oslo in Norway. At the moment, there is no similar communication

established between Norway and Tahiti nor Mangaia, Cook Islands.

Repatriation and reburial of ancestral remains have increasingly come to the fore in recent

decades and is “a growing legal issue that natural history museums cannot afford to ignore.”®

5 International Council of Museums “International repatriation of human remains of indigenous peoples”
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Indigenous groups and other ethnic minorities® are criticizing past research/collecting standards
and demanding the relocation and return of their ancestral remains.” Repatriation is a complex
topic, occupying a central position at the intersection of racially motivated research according to
extinct and outdated research paradigms, international trade (illicit or technically legal at the
time), donation, barter, inter-institutional exchanges, etc., while at the same time being a very

emotional, distressing and culturally sensitive topic.

Repatriation is managed differently by different indigenous groups, and reflects different
administrative, bureaucratic, and diplomatic approaches.® The example | will focus on, is the
well-established and renowned repatriation program at Te Papa. Practices differ widely, even
across politically connected states and protectorates/overseas territories.® For instance, the Cook
Islands are not formally part of the New Zealand repatriation program. Across Polynesia, there
are no formal repatriation programs or formalized structures to request repatriation or initiate
dialog. Establishing such contact would fall outside my mandate and the scope of this project,

and without it, | find it problematic to include the material.

When relevant, I will use some of Olsen’s diary entries from these expeditions to show cohesion

in his actions and moral discussions.

1.4 The Schreiner Collection

The Schreiner collection at the Institute of Basic Medical Science, University of Oslo, is a
collection of archaeological and anatomical skeletal — or osteological — human remains. It is one
of the largest human osteological collections in Europe. It comprises approximately 8500 catalog

entries dating from the Stone Age to the 19th century. While the most significant part of the

® The United Nations “The Report on the World Social Situation 2018 definition of indigenous peoples or ethnic
minorities: “the term refers to a group of people in a nation State that meets one or more of the following criteria: it
is numerically smaller than the rest of the population; it is not in a dominant position; it has a culture, language,
religion or race that is distinct from that of the majority; and its members have a will to preserve those
characteristics (Foa, 2015). (United Nations. “The Report on the World Social Situation 2018 ”, 97)

" Museum of New Zealand Te Papa Tongarewa “Watch: Return of looted ancestors from Vienna to Aotearoa New
Zealand” and McKinney “Ancestral remains from Oceania”, 34

8 Clegg, Human Remains (Cambridge: Cambridge University Press, 2020), 109

® McKinney “Ancestral remains from Oceania”, 34



collection is derived from excavations of medieval sites in Norway, the Schreiner collection is

also comprised of approximately 500 ancestral remains from outside Norway.°

The use of human remains for scientific purposes goes back in history to the ancient Greeks and
Egyptians. Still, with the Enlightenment of the 17th and 18th centuries, it became more
widespread, and many current collections date back to this period.'! During the late 1800s,
Anthropology as a field of research expanded, and institutions such as museums and universities

worked to increase their collections of human remains.

This also occurred in Norway, and with the reconstruction of the Anatomical Institute at the
University of Oslo in 1915, a significant amount of 300 square meters was provided for the field
of physical anthropology.'? The director of the Anatomical Institute, Gustav Adolf Guldberg,
initiated the anthropological collection of human crania displaying the world's different human
races.™® Many of these crania were either donated by, or purchased from, sailors, missionaries,
explorers, and collectors, like Leopold Eger in Vienna or the Norwegian collector Knut Dahl.

Many other human remains were traded between European museums and universities.*

Today the collection is named after Kristian Emil Schreiner, a professor in anatomy. In 1908 he
was appointed the new director of the Anatomical Institute,’® and during his administration and
work within physical anthropology, the Schreiner Collection grew noticeably. A central theme
within his research “was the division of humanity into different races based on physical
characteristics such as hair and eye color and the shape of the cranium.”*® During his

management, Schreiner mapped the Norwegian population's physical-anthropological

10 Institute of Basic Medical Sciences “About the collection”

1 Clegg, Human Remains (Cambridge: Cambridge University Press, 2020), 28

12 Kyllingstad, Rase (Oslo: Cappelen Damm. 2023), 112 - My translation

13 1bid. 116

14 |bid. 114-116 and Vaalund, "Skaller og kadaverheis — en ekspansjonshistorie fra Anatomisk institutt” Museum for
universitets- og vitenskapshistorie Skaller og kadaverheis — en ekspansjonshistorie fra Anatomisk institutt - Museum
for universitets- og vitenskapshistorie (uio.no)

15 Vaalund, "Skaller og kadaverheis — en ekspansjonshistorie fra Anatomisk institutt” Museum for universitets- og
vitenskapshistorie Skaller og kadaverheis — en ekspansjonshistorie fra Anatomisk institutt - Museum for
universitets- og vitenskapshistorie (uio.no)

16 Store Norske Leksikon «Kristian Schreiner» Jan Brggger. 25.03.2023 Kristian Schreiner — Norsk biografisk

leksikon (snl.no)



https://www.muv.uio.no/uios-historie/fag/medisin/basale-med-fag/skaller-og-kadaverheis-en-ekspansjonshistorie.html
https://www.muv.uio.no/uios-historie/fag/medisin/basale-med-fag/skaller-og-kadaverheis-en-ekspansjonshistorie.html
https://www.muv.uio.no/uios-historie/fag/medisin/basale-med-fag/skaller-og-kadaverheis-en-ekspansjonshistorie.html
https://www.muv.uio.no/uios-historie/fag/medisin/basale-med-fag/skaller-og-kadaverheis-en-ekspansjonshistorie.html
https://nbl.snl.no/Kristian_Schreiner
https://nbl.snl.no/Kristian_Schreiner

characteristics. Schreiner was particularly interested in the Sami people and organized the

collection of a significant amount of Sami ancestral remains, many of which were exhumed.’

Kristian Emil Schreiner was a positivist evolutionist who based his research on classifying
external characteristics of the human body.*® Through his research, he tried to answer the
questions of when and where the Sami ancestors came from and if all Sami communities
belonged to the same race.® Historian Jon Rgyne Kyllingstad writes in his book “Rase, en
vitenskapshistorie” (Race, a history of science) that “nothing suggests that they intended to prove
that the Sami population belonged to a primitive race - but everything suggests that such a notion
helped form a premise for their research. This affected both the analysis of the collected data and
their behavior towards the Sami who were the subject of their research.”?

Today the science of physical anthropology is discredited. A central aspect of this historical
heritage is the ancestral remains of indigenous populations who today are a part of numerous
anatomical collections throughout Europe and the West.?! The Schreiner Collection consists of
approximately 1000 Sami ancestral remains and about 500 catalog entries collected outside of

Norway. On the Schreiner Collection’s homepage, we can read:

“Some remains from Norwegian and foreign minority groups were acquired using methods that we
strongly disapprove of today, but which were in keeping with the legal and ethical guidelines of
times past. Ethical norms change with the times and in pace with societal developments and must
be continually reappraised and reconsidered (...) “Our responsibility is to manage these remains in

accordance with the highest ethical and professional standards.”??

7 Holck, Den fysiske antropologi i Norge (Oslo: Anatomisk institutt, UiO, 1990) 64-66 and Store Norske Leksikon
«Kristian Schreiner» Jan Brggger. 25.03.2023 Kristian Schreiner — Norsk biografisk leksikon (snl.no)

and Store Norske Leksikon «Rasisme» Torgeir Skorgen, Ingunn Ikdahl og Mikkel Berg-Nordlie. 03.03.2023.
rasisme — Store norske leksikon (snl.no)

18 Gladhaug and Engebretsen «Unyansert oppgjer med fortiden»

19 Holck. Den fysiske antropologi i Norge (Oslo: Anatomisk institutt, UiO 1990), 66-69

20 Kyllingstad, Rase (Oslo: Cappelen Damm. 2023), 210 - My transalation

2L Vaalund, "Skaller og kadaverheis — en ekspansjonshistorie fra Anatomisk institutt" Museum for universitets- og
vitenskapshistorie Skaller og kadaverheis — en ekspansjonshistorie fra Anatomisk institutt - Museum for
universitets- og vitenskapshistorie (uio.no)

22 Institute of Basic Medical Sciences “Ethical considerations”
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Table 1 - Foreign ancestral remains in the Schreiner collection

Countries of origin Number of ancestral remains

Greenland 125 ancestral remains

Nordic countries 50 (47 of these are Sami ancestral remains)
Other European countries 60 ancestral remains

Countries in Asia 30 ancestral remains

Countries in Africa 50 ancestral remains

Countries in Australasia 100 ancestral remains

Countries in North and South America 70 ancestral remains

An overview of some of the foreign remains in the Schreiner Collection, based on a revision of the collection, done
in 1985 and referred to in the evaluation report from 2000.%

Figure 1. The Schreiner Collection, University of Oslo?

23 Nicolaysen. et al. “Vurdering av den vitenskapelige verdi av De Schreinerske Samlinger”, 20
24 Photograph: IMB, UiO De Schreinerske samlinger - Institutt for medisinske basalfag (uio.no)
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https://www.med.uio.no/imb/forskning/om/schreinerske-samlinger/presse/bilder/03-pressebilde-de-schreinerske-samlinger-uio-carina-knudsen-2019.jpg?vrtx=view-as-webpage

1.5 The repatriation of Maori ancestral remains in 2011.
In 2003, the New Zealand cabinet decided that the national museum of New Zealand, Te Papa

Tongarewa (Te Papa) would act on the government's behalf to repatriate Maori and Morori
ancestral remains.?® The repatriation team, headed by Te Herekiekie Herewini is actively seeking
their ancestors. In 2009 and 2010 they reached out to 61 different institutions in Norway,
requesting information about Maori or Morori ancestral remains. The answer rate was 42%, and
only two institutions answered affirmative, both within the University of Oslo.?® This request
resulted in the 2011 repatriation of two Maori ancestors, one was from the Museum of Cultural
History, the other was from the Institute of Basic Medical Science, the same institute which

houses the Schreiner Collection.

In 2021 the Norwegian magazine Khrono,?” which focuses on the higher-education sector,
published a series of articles with a critical emphasis on the Schreiner Collection. 28 Espen
Lokeland-Stai and Tove Lie disclosed the fact that 42 additional Maori ancestral remains were
residing in The Schreiner Collection. As stated in the article, the New Zealand authorities, here

represented by Te Herewini, were unaware of these additional remains at the University of Oslo.

When Khrono asked the University and the Museum of Cultural History why the University did
not repatriate the 42 remains in 2011, the reply was, “UiO is now involved in the extensive work
of going through the Schreiner Collection to get an overview of remains and provenance
connected to the individual remains. When we finish this work, a new assessment of the future
handling of the material will be done.”?® That the University is now doing this work is very
positive. Still, based on the evaluation of 2000, it is noteworthy that the University was not
aware of the considerable amount of 42 catalog entries of Maori ancestral remains in their

collection.

% Museum of New Zealand Te Papa Tongarewa “Karanga Aotearoa repatriation programme, Background
document”, 3

2| gkeland-Stai and Lie “Her ligger hodeskallene Universitetet i Oslo aldri fortalte maoriene om.”

27 Kunnskapsavisen Khrono is an independent newspaper for higher education and research.

28 |_gkeland-Stai and Lie “Her ligger hodeskallene Universitetet i Oslo aldri fortalte maoriene om.”

2 |bid. My translation



1.6 Thesis questions
| will research how the Maori ancestral remains were acquired and shipped to Norway and use

this as a basis for discovering why they ended up in the Schreiner Collection at the University of

Oslo.

Based on my findings, | aim to both pinpoint their provenance and to discuss the importance of

provenance research in contemporary society as well as the difference between Western and

Maori perspectives.



Chapter 2. Theory and methodology

In this chapter, I will present my theoretical framework and the methodology used. In my
research and analysis, | will use the framework of Postcolonialism, which includes both
Postcolonial literature and Postcolonial theory. | will focus on both the Western and the Maori
perspective. My primary method of discovery methodology is based on the archival research of

@rjan Olsen’s written material.

2.1 Theory

The history of racial research is closely connected to the history of colonialism and may be
illuminated by postcolonial literature. Racial research was established as a science in Europe in
the 17 century, and its scientific development must be seen in relation to European imperialism
and colonialism.®® With the Eurocentric mindset and the European expansion, colonization, and
the establishment of American slave colonies, a human hierarchy developed. On the one hand,
the creation of the colonial social structures provided an expanding platform for developing
racial scientific research.3! On the other hand, racial research would gradually legitimize the
human hierarchy and European colonization.®? The science of racial research also created a need
for scientific specimens, and the collecting of human remains was essential to the ongoing
research. Olsen and his work of collecting Maori remains is one of many examples of scientists
and collectors who gathered specimens for their analysis or on behalf of universities and
institutions. Kyllingstad’s book “Rase, en vitenskapshistorie” ends by problematizing the legacy

that the science, and scientists, of racial research has left behind.3*

The term Postcolonial does not define a specific time period after the colonization but has a
broader meaning and is a critique of the impact and aftermath of Western colonization.

30 Kyllingstad, Rase (Oslo: Cappelen Damm. 2023), 26

31 Vaalund, "Skaller og kadaverheis — en ekspansjonshistorie fra Anatomisk institutt" Museum for universitets- og
vitenskapshistorie Skaller og kadaverheis — en ekspansjonshistorie fra Anatomisk institutt - Museum for
universitets- og vitenskapshistorie (uio.no)

32 Kyllingstad, Rase (Oslo: Cappelen Damm. 2023), 26

33 Store Norske Leksikon «Rasisme» Torgeir Skorgen, Ingunn Ikdahl og Mikkel Berg-Nordlie. 03.03.2023. rasisme
— Store norske leksikon (snl.no)

3 Kyllingstad, Rase (Oslo: Cappelen Damm. 2023), 353
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Postcolonial theory is a wide field, but the essence lies in “that the world we inhabit is
impossible to understand except in relationship to the history of imperialism and colonial rule.”®
I will work with the Maori postcolonial perspective, postcolonialism in Norway, and Nordic
Exceptionalism. The legal framework and the ethical guidelines for handling human remains will

also be essential to my work.

2.1.1 Postcolonial Theory and “The Other.”
Postcolonial theory is often linked to Edward Said’s book Orientalism from 1978. His critique

was based on how Western academic literature stereotyped the Orient in terms of radically
different “others”. By constructing Orientalism in terms of radical difference, the Western
academic world looked at the Orient from the outside, basing their descriptions and analysis on
the existing prejudices of "the Other® and thus contributed to reproducing them. By dealing
with Orientalism, making statements about it, authorizing views on it, describing it, teaching it,
colonizing it, and ruling over it, Orientalism is a Western way of dominating, reconstructing, and
subordinating the Orient.3’ The critique reflects that Western academia is upholding the
postcolonial power imbalance by using and reusing academic literature, as described by Said.

Orientalism can also be applied to former colonies in general and indigenous communities.

Amber Aranui works in close cooperation with the repatriation team at Te Papa. She works as a
Curator, Repatriation Researcher, and project leader for the National Repatriation Project, which
supports New Zealand museums and iwis (tribes) in returning ancestral remains.3® Aranui raises
a strong Maori voice within postcolonial literature. One of her vital points is “to deconstruct the
thinking of the nineteenth-century scientists and provide perspectives on how this affected Maori
in the past, as well as how this manifests in the current issues surrounding repatriation today.””*
Like Said, Aranui also points to “the Other” and the imbalance between the representatives of

research and the societies and individuals who were studied. She describes how this imbalance

3 Oxford Bibliographies “Postcolonial Theory” Daniel J. Elam. 23.02.2023 Postcolonial Theory - Literary and
Critical Theory - Oxford Bibliographies

% Said, Orientalisme (Oslo: Cappelen. 1994), 12

%7 Ibid, 13

38 Aranui, Te Hokinga Mai O Nga Tipuna, 24-25

39 Te Papa Academia “Amber Aranui”

40 Aranui, Te Hokinga Mai O Nga Tiipuna, 30
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“has been used to describe not only the cultures of the Orient but also colonized cultures and
peoples such as Maori and Moriori in New Zealand.”** The Kaupapa Maori (being Maori) theory
presents an altering in focus, “from the interests of the colonizer to the interests of Maori being
in the center of academic and political discourse.”*? Through the active use of the Kaupapa
Maori the Maori perspective will be able to influence the “body of knowledge that has been

dominated by Western-based academia and science since the arrival of Cook in 1769.”43

The notion of “the Other” is also present through the use of the English word taboo as a
translation of the Maori word tapu. The Cambridge Dictionary defines taboo as “a subject, word
or action that is avoided for religious or social reasons.”* The Merriam-Webster dictionary
defines it as “a prohibition imposed by social custom or as a protective measure (and) a
prohibition against touching, saying, or doing something for fear of immediate harm from a
supernatural force”*. Tapu is by the Intellectual Property Office of New Zealand defined as “the
strongest force in Maori life.”*® This involves many areas of interpretation, and “Tapu can be
interpreted as ‘sacred’ or defined as ‘spiritual restriction,” containing a strong imposition of rules
and prohibitions.”*’ Taboo is not equal to tapu, and by upholding these terms as equals, the
Western academia underpins cultural misunderstandings and sustains a colonial imbalance. In
Chapter 3 we are exposed to Olsen’s own descriptions of the Maori tapu and how he views this
term, as well as how he perceives Maori as “the Other”. This will further be discussed in section
(4.2) and section (5.2).

2.1.2 The Maori Perspective
In Te Hokinga Mai O Nga Tipuna: Maori Perspectives of Repatriation and Scientific Research

of Ancestral Remains, Aranui addresses an important gap in the scholarship on repatriation.
Through her research, she shares knowledge on the Maori perspective. She enlightens how the

communities have been affected, both by the historical events concerning colonialism, the theft

41 Aranui, Te Hokinga Mai O Nga Tipuna, 13

2 |bid, 27

3 1bid, 27

4 Cambridge Dictionary “Taboo” 4.04.2023. https://dictionary.cambridge.org/dictionary/english/taboo

45 Merriam-Webster.com Dictionary, “Taboo.” 3.04.2023. https://www.merriam-webster.com/dictionary/taboo

46 New Zealand Intellectual Property Office “Concepts to understand”
47 Ibid
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of Maori ancestral remains and the ongoing captivity of these ancestors in museums and
institutions today. Aranui also shares knowledge on the repatriation processes and how these
processes affect communities differently. “These perspectives have not been studied in detail
before (...) especially considering the ethical issues associated with the treatment of the dead.”*®
She argues that institutions that hold Maori Ancestral remains, and remains of indigenous

peoples in general, may not understand the impact this has on the indigenous societies.*°

By seeing repatriation processes from a Maori perspective, it might be more fruitful to talk about
rematriation. In 1995 Steven Newcomb wrote, “By "rematriation™ I mean "to restore a living
culture to its rightful place on Mother Earth,"” or "to restore a people to a spiritual way of life, in
sacred relationship with their ancestral lands, without external interference."”*° While
repatriation mainly addresses the return of objects and human remains to the homeland,
rematriation is a broader term seeking to restore “the balance of relations within our worlds.”**
When acknowledging the vast differences in the meaning between “Human remains” and
“Ancestral remains,” it is not difficult to see the distinction between repatriation and
rematriation. Newcomb wrote, "As a concept, rematriation acknowledges that our ancestors lived
in spiritual relationship with our lands for thousands of years, and that we have a sacred duty to
maintain that relationship for the benefit of our future generations.””®? Understanding each other

and reaching compromises will be easier by gaining knowledge of the different perspectives.

The rematriation process should be seen in connection with James Clifford’s theory of contact
zones. James Clifford is Emeritus Professor in the History of Consciousness Department,
University of California.>® Clifford defines museums as contact zones where “a collection
becomes an ongoing historical, political, moral relationship - a power-charged set of exchanges,
of push and pull.”** The process leading up to a repatriation can have the function of a contact

zone, revealing and working through conflicts of past injustices with the aim of restoring balance

8 Victoria University of Wellington “Amber Aranui”

4 Aranui, Te Hokinga Mai O Nga Tipuna, 12

%0 Newcomb, "PERSPECTIVES: Healing, Restoration, and Rematriation.", 3
°1 Finbog, It speaks to you, 101

52 Newcomb, "PERSPECTIVES: Healing, Restoration, and Rematriation.", 3
%3 People.ucsc.edu “Career Narrative”

54 Clifford, Routes (London: Harvard University Press, 1997), 192
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through a rematriation process, eventually leading to a new understanding and renewed

relationships. This | will explore further in Chapter 5.

2.1.3 Postcolonialism in Norway and the Nordic Exceptionalism
Kristin Loftsdéttir and Lars Jensen discuss the topic of Nordic Exceptionalism in their book

“Whiteness and Postcolonialism in the Nordic Region.” Norway and the Nordic countries are
often considered different from the rest of Europe. In this context, the idea of Nordic
Exceptionalism focuses on the “Nordic countries’ peripheral status to the broader European
colonialism and to the more contemporary processes of globalization.”® That the Nordic
countries hold a different status today based on their peripheral role during colonization. This is
reflected through political statements, like the one made by the former Minister of Foreign
Affairs, Jonas Gahr Stgre, addressing Norway’s conflict resolution efforts in 2010; “there is our
perceived impartiality and low degree of self-interest. This is because we do not have a past as a
colonial power or political and economic interests that could cast doubts on our political
engagement.””™® By claiming that Norway does not have a past as a colonial power, which
confirms a position of impartiality, he distances Norway from the other European countries that
have been colonial powers and strengthens the idea of Norwegian Exceptionalism.

History plays a vital role in creating a national identity. Anne Eriksen, professor in cultural
history and museology at the University of Oslo discuss the role of history as science in her book
“Historie, minne og myte” (History, memory and myth). Contrary to a person’s memory, which
is subjective, history, which is based on its theoretical methods, is supposed to be accurate and
scientific. It lives on through books and archival sources.®” For history to be accurate, it must be
the subject of continuous studying, not treated as static. There is so much archival material that
has never been studied, many stories and angles that have not been told. Our history may

continue to develop with new research, stories, and angles. By under-communicating our

%5 Loftsdottir and Jensen (eds.) Whiteness and Postcolonialism in the Nordic Region. (New York: Routledge, 2016),
2

% Stgre, Jonas Gahr “Norway’s conflict resolution efforts — are they of any avail?” (Oslo: Ministry of Foreign
Affairs, 11.06.2010)

57 Eriksen, Historie, minne og myte (Oslo: Pax forlag AS, 1999), 86
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involvement in parts of history that we may not easily relate to, our history perception will be

clouded.

Sahra Torjussen has studied the representation of Norwegian colonization in six different history
books used in grades 8-10 in Norwegian schools. She concludes that even though the history
books give much attention to colonization, the Norwegian colonial role is only presented at a
minimum. By leaving out these parts of Norwegian colonial history, the history books portray a
selective understanding of our history.*® By belittling our involvement in colonial history in
educational material or political discourse, the idea of Norwegian exceptionalism remains

unchallenged.

Through case studies, Loftsdottir and Jensen present different aspects of Nordic colonialism and
challenge Nordic Exceptionalism. Erlend Eidsvik discusses the Norwegian act of colonialism
through a case study with Norwegian immigrants in the Cape Colony in the second half of the
nineteenth century. He exemplifies their situation as being neither the colonizer nor the colonized
but in the ambivalent place in between.*® Norwegian immigrants and sailors in colonized areas
were numerous, and in the Belgian Congo, “Norwegian seamen were instrumental in maintaining
the Belgian colonial apparatus.” ®® Eidsvik demonstrates “that Norwegians took part in the
construction of colonial discourse; not in colonization or in an imperial project per se, but in

maintaining and constructing colonial discourse.”®!

Norway, as a part of the kingdom Denmark-Norway, partook in colonialism in West Africa,
India, Caribbean and Greenland until 1814 and the Danish secession of Norway.%? Even though
Norway did not hold colonies for itself, the Norwegian state actively participated in the internal
colonization of the Sami People and upheld and expanded the colonial discourse relating to
indigenous communities. The Anthropological mindset of studying “the Others” and collecting
what is theirs, from cultural artifacts to ancestral remains, are examples of colonialism. Racial

research and structuring of a racial hierarchy enhanced European imperialism and colonialism.%

%8 Torjussen «Fremstillingen av kolonialisme i norske leerebgker», 42

%9 Eidsvik, “Colonial Discourse and Ambivalence” 21

% Ibid. 19

5 Ibid. 14

52 Brimnes, “The colonialism of Denmark-Norway and its legacies”, Nordics Info Aarhus University, 23.05.23 The
colonialism of Denmark-Norway and its legacies (nordics.info)

8 Kyllingstad, Rase (Oslo: Cappelen Damm. 2023), 354
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Through their creation of the colonial discourse, Norwegian scientists, race researchers, and
collectors of anthropological material can represent a part of the Norwegian colonial power. |

will readdress these topics and discuss them further in Chapters 4 and 6.

2.1.4 Legal framework
In 1901 New Zealand ratified The Mdaori Antiquities Act, becoming one of the first countries to

implement legislation concerning cultural artifacts.®* The law was amended in 1904 and replaced
in 1908. The Mdaori Antiquities Act 1908 was effective until 1962 when it was replaced by the
Historic Articles Act.®® This law prohibited the export of Maori antiquities, but the Minister of
Internal Affairs was authorized to approve such requests by issuing a “Warrant to export”.%® The

definition of Maori antiquities from 1904 was transferred to the new law in 1908:

“““Maori antiquities” includes Maori relics, articles manufactured with ancient Maori tools and
according to Maori methods, and all other articles or things of historical or scientific value or
interest and relating to New Zealand but does not include any botanical or mineral collections or

specimens.”®’

This definition of Maori antiquities was upheld until the current legislation, the Protected
Objects Act 1975, was passed in 2006, introducing the term “Taonga Tuturu” (an object that
relates to Maori culture, history or society that was, or appears to have been, manufactured or
modified in New Zealand by Maori; or brought into New Zealand by Maori; or used by Maori;

and is more than 50 years old.)%®

The legal framework concerning the repatriation of human remains may be challenging to
navigate based on the many laws and guidelines differing between nations. However, the
International Council of Museums (ICOM) states that given “recent legal and cultural

developments, the repatriation of indigenous humans will most likely be considered a question of

84 Paterson, "Maori Preserved Heads: A Legal History" 6

8 White, “The trouble about your combs arose this way...” 1

% Ibid. 2

57 The Maori Antiquities Act 1908 No. 110 §2 1908C110.pdf (auckland.ac.nz)

8 White, “The trouble about your combs arose this way...” 1,10 and Protected Objects Act, 1975, s. 1A, s. 2(1)
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legal, human rights. The ethical obligations of museums, along with their own developing

guidelines, mirror this development.”®®

Through the Protected Objects Act of 1975, New Zealand is actively working for the return of
human remains taken during the country’s colonial period.”® The UN adopted the United Nations
Declaration on the Rights of Indigenous Peoples (UNDRIP) in 2007."

Article 12 in UNDIRP specifies:

“12.1 Indigenous people have the right to manifest, practice, develop and teach their spiritual and
religious traditions, customs and ceremonies; (...) and the right to the repatriation of their human

remains.

12.2 States shall seek to enable the access and/or repatriation of ceremonial objects and human
remains in their possession through fair, transparent and effective mechanisms developed in

conjunction with indigenous peoples concerned.”’2

In the Norwegian parliamentary white paper «Musea i samfunnet. Tillit, ting og tid», repatriation
to indigenous communities is a central topic. The focus is mainly on the Sami population, but the
content is transferable to all indigenous communities.” This also counts for the 2020 Norwegian
report on repatriation of ceremonial objects and human remains under the UNDRIP which states
that “Norway welcomes the initiative of the UN expert mechanism for the Rights of Indigenous
People (EMRIP) to collect information on national activities pertaining to the repatriation of
ceremonial objects and human remains.”’# In this report we can also read that Norway “(Ministry
of Culture) would like to extend an open invitation to governments with Sdmi items in their
museums' collections to enter in dialogue with a view to possible cooperation relating to the
dispersion of knowledge of Sami culture, their traditional ways of life and religious practices.””

Here we can see some resemblance to New Zealand’s international request for cooperation

regarding Maori repatriation. This is also reflected in Aranui’s statement that the UNDRIP “has

8 International Council Of Museums “International repatriation of human remains of indigenous peoples”
" International Council Of Museums “International repatriation of human remains of indigenous peoples”
" 1bid.

2 United Nations “United Nations Declaration on the Rights of Indigenous Peoples (UNDRIP)”

8 Meld.St. nr. 23 (2020 — 2021)

74 United Nations “Norway's report on repatriation of ceremonial objects and human remains under the UN
Declaration on the Rights of Indigenous Peoples (UNDRIP)”, 1

5 1bid. 5
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been used by Maori in conjunction with other laws, policies and treaties (...) to highlight not
only the injustices of the past which are continuing into the present but also the fact that these
circumstances is not unique to Aotearoa’® New Zealand, as similar issues exist throughout the

world for many other indigenous peoples.”’”

An important aspect of the repatriation processes is to have an open and respectful dialogue
seeking mutual understanding of the differences in perspectives. Ethics and morality hold a high
standing in these discussions. Paul Tapsell, former Director of Maori at the Auckland War
Memorial Museum, reflects this in his statement; “Redressing the morality of holding another
culture’s ancestors captive is, in fact, a cornerstone of today’s shift in Aotearoa New Zealand’s

museum practice”’®

2.2 Methodology

2.2.1 The Ancestral Remains
The Maori ancestral remains are stored at the Schreiner Collection at the University of Oslo, and

there are strict guidelines to access the site. Permission to enter the repository space is managed
by the Institute for basic medical Sciences.”® Furthermore, archival material forms an equally
integral part of the Schreiner Collection, and these records are currently available only to view in

person and upon request.

Before starting my research, I contacted the National Committee for Research Ethics on Human
Remains asking for guidance on my future process. Since my research into the ancestral remains
is non-invasive and does not concern the physical remains but rather the supplementary
information, no further ethical approval was needed. | was recommended to contact the origin
countries of the material | would be researching. I sent a request to The Schreiner Collection, and

after getting a confirmation of the material, | contacted Te Herewini at Te Papa.

6 Aotearoa is the modern Maori name for New Zealand

" Aranui, Te Hokinga Mai O Nga Tipuna, 203

8 Aranui, Te Hokinga Mai O Nga Tipuna, 192

78 Institute of Basic Medical Sciences "Guidelines for the use and management of the Schreiner Collections §6
Access to the collection."
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2.2.2 Archive material
Through my research, I found both Olsen’s correspondence to Schreiner and Olsen’s diary from

his expedition to Polynesia. The letters were in the Schreiner Collection while the diary was in
the Private Archive in the National Library. His typewritten and detailed material give excellent

insight into Olsen’s expedition to Polynesia.

The fact that three of my primary sources (published books, private letters, and diary) are all
written by the same author provides advantages and disadvantages. By using the method of
ethnographic document analysis, looking at the process as fieldwork, I can observe and analyze
the different aspects of the documents.®’ Reading the same stories written by the same author but
to three different audiences provides different nuances and aspects that are helpful for
interpretation and comparative analysis. The published books are more neutral in their
descriptions than the diary and the letters. It is, for example, clearly an active choice not to
describe any of the episodes concerning the collecting of human remains in the published books.
The topic is discussed, but not Olsen’s involvement or any material collected. These topics are
however, discussed in detail in both the letters and the diary. The diary goes into more detail than
the letters concerning the circumstances and locations. It can be considered both personal and
public. It was not written for publication, but as documentation of his expedition. Olsen did
inform Schreiner about the diary and that he would share the information with him upon his
return to Norway. It is possible that it was shared with others within the academic world as well.
The letters can be seen as more personal as they are typed to Schreiner, probably intended for
him only. The tone is formal but friendly, revealing both a professional relationship between the

two as well as Olsen’s personal engagement in their research.

It can also be a disadvantage to see the events mainly through the eyes of Olsen, as he owns the
storylines and decides what he wants to share and how he intends to present the information. To
locate other perspectives of the expedition and the public’s view of Olsen, I researched the
Norwegian newspapers from 1926-1928. | searched for the names “@rjan Olsen,” “Polynesien,”
“New Zealand” and “Ny Zeland” in the digitalized newspaper available in the National Library.
My total findings were “@rjan Olsen” (338), “Polynesien” (64), “New Zealand” (2291) and “Ny
Zeland” (42).

80 Asdal and Reinertsen, Hvordan gjgre dokumentanalyse, (Oslo: Cappelen Damm AS, 2021) 169
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Figure 2. Letter from @rjan Olsen.®

2.2.3 Communication with Te Papa
Through close cooperation and communication with the repatriation team at Te Papa, | have

gained valuable information about the repatriation process and the Maori perspective. In
addition, I have contacted researchers involved in other repartition processes in Polynesia and
followed the International Repatriation Summit Year 1, 16.10.2022 online®?. On November 18",
2022, | attended an informal meeting with Te Herekiekie Herewini (manager of repatriation), Te
Te Arikirangi Mamaku-Ironside (acting-head of repatriation) from Te Papa, and officials at the
University of Oslo and the Museum of Cultural History.

2.2.4 Ethical considerations
I am very much aware of my role as a representative of the white western majority culture and

that my assumptions and worldview are not rooted in the same historical perception and cultural

heritage as the indigenous communities whose ancestral remains are in Norway.

However, it is important for me to try to present and discuss the Maori perspective, the Maori

connection to their ancestors, and how the removal of them affected and still affects the Maori

8 QOriginal letter from Olsen to Schreiner, 5.11.1927, in the Schreiner Collection archive, private photograph, taken
and reproduced with permission.

82 Museum of New Zealand Te Papa Tongarewa, The International Repatriation Summit Year 1, 16.10.2022
https://www.youtube.com/watch?v=kk3y4U4htAE
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communities today. Through my work on this thesis, | have gained an insight and an
understanding of the Maori perspective which has enriched my own history and world view. This
is a good example of the basic rule within hermeneutic theory, that scientists always will interact
with a text and new information with already imbodied preconceptions on the topic. Through the
hermeneutic circle the scientist is affected by the newly acquired information and insight, which

again creates new preconceptions on the topic.®

When looking back and analyzing the past it is important to do so with scientific humility. With
a great distance in time to the topics that are researched both ethnocentrism and chronocentrism
may affect the process and the results.®* Mainly judging the past by the ethical standards of the
present, without seeing the contextual nuances is neither fair nor scientific. The physical
anthropology was an accepted science which now is discredited. It is important to be aware that
what may be a scientific truth today may be altered in the future, and when looking back at the

past, not doing so through the eyes of the superior present.®

@rjan Olsen was a renowned scientist, author, and explorer who, throughout his life, took part in
the social debate through newspaper articles and writing books and lectures about his
experiences.®® Through dialogue with his family, | have also been introduced to him as their
trusted brother and a fun and exciting uncle. I have no intention of generally criticizing @rjan

Olsen, and the research material | am using portrays only a part of his life, the years 1926-1928.

8 Asdal and Reinertsen, Hvordan gjgre dokumentanalyse, (Oslo: Cappelen Damm AS, 2021) 246-247

8 Kalleberg, «Om vitenskapelig ydmykhet» 29

8 Kaijser and Ohlander (eds.) Etnologisk faltarbete, (Lund: Studentlitteratur AB. 2014), 256

8 Store Norske Leksikon «@rjan Olsen» Steinar Wikan. 25.03.2023 https://nbl.snl.no/%C3%98rjan_Olsen
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Chapter 3. @rjan Olsen in New Zealand

| started my research by reading Olsen’s two published books, “Eventyrlandet — Fra en reise |
New Zealand” and “I Sydhavsparadiset” as well as Konrad Wagner®”’s “The Craniology of the
Oceanic Races”. In “Eventyrlandet”, Olsen’s trip to New Zealand is well documented. He writes
about burial caves and discusses the different perspectives on ancestral remains, represented by
science, the Western, and the Maori perspectives. He does not mention collecting ancestral
remains. However, based on the ancestral remains in the Schreiner Collection with the
corresponding index cards, there can be no doubt that he has collected and delivered them to
Schreiner. Furthermore, | know these ancestral remains were used in the Ph.D. research of the
Norwegian anatomist Konrad Wagner. In the introduction, Wagner refers to a letter Olsen had
written to Schreiner on November 5™ 1927, describing how he located and collected the

ancestral remains.88

In the Schreiner Collection’s archive, | found the letter referred to by Wagner and two other
letters Olsen wrote during the same expedition. These three letters gave useful insight into the
communication between Olsen and Schreiner and Olsen’s account of events connected to the
search and finding of the ancestral remains. Unfortunately, | could not locate Schreiner’s reply to
any of the letters, which could have given more details and nuances concerning their
communication and the background of the expedition. However, through newspaper articles
from the time, | have gained a broader picture of the events and the opinions and perspectives.

In one of the letters, Olsen refers to a diary he was writing where the locations and circumstances
are described in more detail. Olsen wrote several diaries from his different expeditions. One is
located at the Schreiner Collection, another at the Museum of Cultural History in Oslo, but I
could not find the diary from his trip to Polynesia. Based on the information in his letter and that
he sent the remains to the Zoological Museum in Oslo, where Schreiner would have to claim

them, | thought the diary might be in the museum’s archive. Unfortunately, the museum’s

87 Konrad Wagner was a part of several conflicts with Schreiner and other colleagues, much because Wagner
supported Germany up to, and during the war. (Holck, Den fysiske antropologi i Norge (Oslo: Anatomisk institutt,
Ui0 1990), 73 and Fossum, Holck and Benestad Historien om Anatomisk institutt, (Oslo: Pax. 2023) 87-89)

8 Wagner, The Craniology of the Oceanic Races, 7
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archive was under reconstruction, and I did not gain access. The archive staff did help me look
for the diary, without any success. After some broader research, | was fortunate to locate this

diary at the Private Archive in the National Library.

3.1 The background and financial plan for the expedition
In the Norwegian newspaper “Nordlansk folkeblad” an article was published on June 30", 1926,

titled; “Dr. @rjan Olsen til Polynesien” This article refers to an interview with @rjan Olsen in

Paris, while he was preparing for his upcoming expedition.

“It is written from Paris to «Aftenposten». The Norwegian scientist Dr. Orjan Olsen, known from
his many expeditions to distant countries, has for some time now been in residence here while
planning a new expedition, this time to the islands of Polynesia. - What is it that interest you
down there? — There is a distinct flora and fauna on these islands, which unfortunately are
disappearing. (...) - Who will benefit from what you collect? — The Zoological Museum in Oslo,
under the University. It is the Norwegian state which finances my expedition. All European and
American museums of any importance are now ensuring a collection from down there, Oslo
should not be falling behind.”%

As we see from the excerpt, this article was first published in Aftenposten®, and it is likely that
similar re-publications like the one in “Nordlandsk Folkeblad” also was used in other local
newspapers throughout the country. Similar articles about Olsen’s expedition were published in
national and semi-international newspapers. In the United States of America, pieces were printed
in “Nordiske Tidende” and “Minneapolis Tidende,” both newspapers written in Norwegian for
Norwegian immigrants. | have not been able to locate articles from American newspapers written
in English, but that does not mean there were no articles written. On November 11, 1926, the

Norwegian-American communities could read in “Nordisk Tidende” that;

“The well-known Norwegian nature scientist Dr. @rjan Olsen arrived New York Friday morning
onboard “Bergensfjord.” (...) Dr. Orjan Olsen must be our times most well-traveled Norwegian.

He has lived among Sibirin Sojotes and with the Navahoindians in the Arionian mountains. In

8 Nordlansk folkeblad 30.06.1926: “Dr. @rjan Olsen til Polynesien” (A. In the appendix) - My translation.
% Aftenposten 23.06.1926: “Dr. @rjan Olsen til Polynesien” (N. In the appendix)
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Jerico, Hawaii, Troja, Pieter-Maritzburg, Kairo and Fez is he just as familiar as he is with the

birdlife of northern Norway.”%

Olsen was an experienced scientist and explorer, and this trip was not his first. In 1912-13 he
was on an expedition to South Africa doing zoological (mainly whales and birds) and geological
studies. A few years later, he went on two expeditions (1914, 1916-17) to Siberia, where he
studied the Todjin Soyots, an until then unknown indigenous group within the Tuvins.®? The
primary purpose for Olsen’s expedition to Polynesia was mainly to collect zoological and
anthropological material and to send these back to the university museums. As we can read from
the article, collecting this type of material was very popular, and all the “important” museums

were building similar collections.

The finances for the Polynesia Expedition came from the remaining monies from the Siberian
Expedition and a series of new donations. The expedition's financial plan was published in
Morgenbladet on October 30" 1926;

“With the state approval, the remaining funds from @rjan Olsen’s Sibiria Expedition, counting
approximately 9400 kroner, is transferred to the Polynesia expedition. Contributors are; The
Norwegian State kr. 10 000, Collected at the Science Society in Trondheim kr. 2100,
Nansenfondet kr. 1000, The Prime Minister Carl Lavenskiold kr. 1000, Grocer Sven Gerard,
Christianssand kr. 1000 (...), Hofjeegermester Thomas Faernley kr. 500, Miss Harriet Wedel
Jarlsberg kr. 500, Anatomic Institute kr. 500, shipowner Thor Dahl kr.500, Banker John G.
Heftey kr. 500, Skogselskabet kr. 250, Feddersen & Nissen, Hammerfest kr. 250, Selskabet for
Norges Vel kr. 250, disponent Oscar Hytten, Tensberg kr. 100. Steen & Strgm has donated to the
expedition a marvelous tent and Christiania Glassmagasin has donated Bergans’ backpacks and
smart cooking and cutlery equipment in aluminum. As we remember, both of these businesses

contributed similarly to the Siberian expedition.”®

Based on Olsen’s interview, we know that both the University of Oslo and the Norwegian state
financed his expedition. Through this article in Morgenbladet, we see that the main financial
contributor was the Norwegian state, confirming Olsen’s statement. Private investments were

made by people with a high standing in society, such as Prime Minister Lgvenskiold and Miss

% Nordisk Tidende 30.11.1926 “Paa Reise til Selskabsgene” (B. In the appendix) - My translation.
92 Store Norske Leksikon «@rjan Olsen» Steinar Wikan. 25.03.2023 https://nbl.snl.no/%C3%98rjan_Olsen
9 Morgenbladet 30.10.1926 «Bidrag til @rjan Olsens Polynesia-ekspedition» (C. In the appendix) - My translation.
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Wedel Jarlsberg. Also, the two largest department stores, Steen & Strgm and Christiania

Glassmagasin, contributed by donating equipment for his upcoming expedition.

3.1.1 Schreiner and the assignment of collecting crania.
As we know, the primary purpose of the expedition was to collect zoological and anthropological

material. Schreiner had made a less well-known request to collect Maori crania for his
anatomical collection and ongoing research on the connection between the Tuvins and the Sami
people.% On May 24,1927, while @rjan Olsen was still resident in Tahiti, he wrote a letter to

Schreiner. An excerpt from this letter reads:

“As you may remember, I was somehow reluctant when you asked me to collect crania in
Polynesia. | knew that this was a difficult matter and was afraid to give any promises. | have kept
you in my thoughts and tried my best to accommodate your wishes. | am happy to inform you
that I have succeeded in getting a hold of 8 crania and some bone fragments from true

Tahitians.”%®

As Olsen mentions in his letter to Schreiner, he knew that finding Maori remains would be
difficult. Throughout his book Eventyrlandet he describes burial caves on several occasions and
shows great interest in the Maori burial traditions. He explains this in more detail and through
recapitulating events in his diary. During his travels in the area of Rotorua in New Zealand, his

driver points to a cave in the mountainside above them.

“We see a hole in the mountainside not far above us. «This is the entrance to a cave, where there
are stored Maori skeletal and crania» the driver says. - | would like to see those. «It is very tapu,

to go there will be very dangerous, you will risk being shot by the Maori if they see you there.

3296

Through these diary notes, we learn that Olsen is told explicitly that it is both very “tapu” and
“dangerous” to enter the Maori burial grounds. By “dangerous,” the driver may refer to the
Maori who guarded the burial caves and that they would protect them through violence if

necessary, or to the tapu itself and what it may mean to break it. When Olsen refers to finding

% Letter written by @rjan Olsen to Schreiner 05.11.1927 p.3 (3. In the appendix)
% Letter written by @rjan Olsen to Schreiner 24.05.1927 p.1 (2. In the appendix) - My translation.
% Diary by @rjan Olsen p. 418 — diary entry 14.10.1927 (20. In the appendix) - My translation
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Maori remains as “a difficult matter,” this might be partly what he meant. He knew that most

burial caves were guarded and that one would have to be careful when accessing them.

The following excerpt is from the last letter from Olsen, written in November and sent from New
Zealand. In this letter, Olsen informs Schreiner about the findings of 41 crania.®” He writes about
the place and circumstances and about Mr. Fraser, harbour master of Whangarei on the North
Island, who was of great help to Olsen. In this excerpt, Olsen describes a conversation with Mr.

Fraser, explaining why Schreiner wanted the Maori ancestral remains.

“T told him [Mr. Fraser] about you and your remarkable work on studying the Todjin Soyots
people, and about your wish to have a great collection of Maori crania, who also might come
from Central Asia, and who by different account seems to be surprisingly closely linked to the
Todjin Soyots.”%

What Schreiner and Olsen wanted to do with the crania was a continuation of the previous study
of similar collected material from Siberia. This same explanation is given by Olsen in several
accounts to different people and is documented in his diary. For example, in one of his diary
entries from November 4", he describes this through his conversations with Mr. J. Hislop and
Sir. Maoui Pomare, officials within the government. Olsen tried to explain the importance of

sending the remains out of New Zealand and to Schreiner in Norway.

“If it had only been two or three crania, Hislop said, but the total of 41! Two or three crania
would not be of interest to us, | explained. We would happily take with us two or three hundred, it
is the larger amount we need. The material is without commercial value, and has no value as
museum material either, in which case 2-3 would be needed. It has no value for N.Z as a state,
when you lack the great series of related races, which makes it possible to work with the material.
It is only of interest for the very few scientists, who owns the material which can be used in a
comparison, and who work with this topic. This research might have just as great value for N.Z.

as for Norway, it is of international interest, and you should be grateful that foreign countries took

care of this.”®

9 The exact number of one catalogue entry can either refer to a single specimen or a far greater number of skeletal
remains from different individuals. There are 42 catalogue entries from Whangarei N.Z. in the Schreiner Collection:
41 of which are skulls, and 1 entry encompasses 7 mandibles.

% |_etter written by @rjan Olsen to Schreiner 05.11.1927 p.3 (3. In the appendix) - My translation.

% Diary by @rjan Olsen p. 450 — diary entry 04.11.1927 (4. In the appendix) - My translation.
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Through this excerpt, we are again introduced to the background of Schreiner’s research and that
it is the comparison of the material that is important. It is also interesting to notice the colonial
aspect of his mindset when he refers to New Zealand as a state that should be grateful for
Norway's research. He presents it as if they were doing them a favor and doing the research on
their behalf.

3.2 Olsen’s network in New Zealand
On September 1%, 1927, Olsen wrote in his diary about his arrival in Wellington, New Zealand

(Monday, August 29" and his first days there. Upon arrival, he contacted the consulate and was
met by a representative, Mr. Lindeberg, who presented Olsen to the secretary of internal affairs,
Mr. Hislop. “He was very welcoming but prepared me for the difficulties with getting permission
to shoot protected birds when the protection was so rigorous.”*% Hislop vouched for Olsen and
got his luggage and guns declared through customs. The next day Olsen had lunch with the
Consul at the Rotary International club, a prestigious men’s club where he was introduced to
several high-standing people in the society, church minister Mr. Watson and press representative
Mr. Wheeler being some of the notables. %! After lunch, the consul and Mr. Hislop took Olsen to
the Dominion Museum and introduced him to Mr. Oliver, who Olsen thought at the time to be
the museum director. Through Mr. Wheeler, Olsen was introduced to several members of
parliament, including Prime Minister J. G. Coats. He assured Olsen that his secretary would be at

his disposal and assured him that “all the permits that could be given to me would be given.”'%?

100 Diary by @rjan Olsen p. 354 — diary entry 01.09.1927 - My translation
101 Diary by @rjan Olsen p. 355 — diary entry 30.08.1927 - My translation
102 Diary by @rjan Olsen p. 356 — diary entry 2.09.1927 - My translation
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Figure 3. PM. Coats and Mr. Messenger 1%

Olsen was also introduced to Sir Maui Pomare K.B.E, the Minister of Internal Affairs and in

charge of the Department of Cook Islands.

“He was round and jovial, | found him sitting in a buffalo chesterfield sofa (...) he received me
halfway lying down. He had curly grey hair, no distinctly Maori features. He said that | could not
have living rare birds, that was definite, but | would be given a collection of duplicates from the

museum. (...) I would be given all permissions and be introduced to the chief of the Publicity

department Mr. Messenger.”1%4

Based on these diary notes, we learn that Olsen was introduced to and accepted by the political
and social elite in New Zealand. Through his diary entries and the recapitulations of his
conversations, we learn that he was not permitted to shoot rare birds but would be granted all
permits possible. At this point in his journal, he does not write about what type of permits Prime
Minister Coats and Minister Pomare are referring to. It is, however, safe to say that he gained a
promising base for his expedition. The acceptance of his expedition by the ministers confirms
Olsen’s standing in society as a respected scientist and explorer. Because of the Norwegian

state’s financing of the expedition and his tasks of making collections for the benefits of the

103 prime Minister J. G. Coats and the chief of the Publicity Department Mr. Messenger Photo: Olsen, Eventyrlandet
(Oslo: Aschehoug. 1931), 8
104 Diary by @rjan Olsen p. 358 — diary entry 2.09.1927 (1. In the appendix) - My translation
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university, it must be concluded that Olsen was not perceived by those who assisted him as a

private explorer but as a representative of the University of Oslo.

3.2.1 Mr. Fraser
Throughout the diary, Olsen introduces and describes several people he cooperated with. He also

informs Schreiner of how they could further assist him if he so desired. Both his letters and his
diary make it clear that Mr. Fraser helped Olsen locate burial caves as well as to exhume
ancestral remains in New Zealand. Mr. Oliver was the one who suggested to Olsen that he should

contact Mr. Fraser; this is referred to in his diary entry of September 15", 1927;

“He said, [ would get to exchange all the birds they could relinquish. Offered me also molluscs
and low-ranking animals, and suggested | should concentrate my work towards collecting crania.
Named a man, who could be helpful, and gave me the right places, a Mr. Frazer, Whangarei
Harbour Board, a railway station north of Auckland. (But he should not be told the full story at
once. O. did not want to write to him or Chatham Isl., so there would not be any discussion of the

topic in advance.)%

This is the first diary entry after arriving in New Zealand, where Olsen refers to his assignment
of collecting human remains. Even though Olsen is thorough and detailed in his records, many
things are left out by coincidence or purpose. The following day Olsen refers to a similar
conversation with the zoologist Prof. Kirk. Olsen had asked Kirk about caves and the possibility

of finding crania in them. Kirk responded:

“About 30 years ago the State Forrest Department had a “Nursery”, in Whangarei, North

Auckland District. “Just over the hill from this nursery was a burial cave. It has probably been

raided repeatedly by now. Mr. Frazer will know. He may know of other caves”.”%

Based on Oliver’s suggestion and Kirk’s references, Olsen has likely discussed this part of his
expedition with other scientists and officials. Oliver’s comment may be interpreted as a
statement saying it would be easier to focus on the work of collecting crania than rare birds,

which were highly protected. Oliver shows some hesitation towards the topic as he does not want

105 Diary by @rjan Olsen p. 380 — diary entry 15.09.1927 (5. In the appendix) - My translation
196 Diary by @rjan Olsen p. 381 — diary entry 16.09.1927 (6. In the appendix) - My translation
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to write to Frazer about it. On the other hand, Kirk seems reassured that Fraser will help Olsen in

his search for crania.

I have chosen four excerpts from the diary, a letter, and the published book Eventyrlandet which
describe Fraser as a person, his relationship with the Maori, and his contribution to Olsen and
Schreiner. The first excerpt is a recommendation to contact Mr. Fraser, made by Mr. Gilbert

Archey, secretary and curator at Auckland Institute and Museum.

“He did not know of any caves that were not already robbed. Frazer would be the best man to
know them; but he did not know if he would help, he was a good friend to the natives.”%

In Eventyrlandet, Olsen describes Fraser as an expert on Maori culture and a good friend of the

Maori tribes in Whangarei.

“Fraser had specialized in studying the Maori people. He was on very friendly terms with the
natives and had therefore been able to gather a material, which would have been impossible for

most white.”108

In both his diary and his letter to Schreiner, Olsen describes Fraser as a great man with similar
attitudes towards science as themselves. In the following excerpts, Olsen describes how Fraser

obtained a Maori mummy, which he had in his private collection.

“He showed me a private museum of beautiful and valuable objects which he had collected
himself. Among them was a newly collected Maori mummy of distinct age and well-preserved. It
was brought down from the mountains a few miles outside of Whangarei. F. had with great

struggle brought it down by himself.”1%

“He saw in the same place about 10-12 crania, to his memory they were partially mandibles, but
he did not dare to return right now since the Maori suspected him of the mummy’s disappearance.
Some of them live by the holy ground just to make sure no one breaks the tapu, even though the

tribe has moved away.”'1

7 Diary by @rjan Olsen p. 438 — diary entry 24.10.1927 (7. In the appendix) - My translation

18 Qlsen, Eventyrlandet (Oslo: Aschehoug. 1931) 438 (8. In the appendix) - My translation

199 Diary by @rjan Olsen p. 441 — diary entry 24.10.1927 (9. In the appendix) - My translation

110 etter by @rjan Olsen to Schreiner. Sent from Wellington 5.11.1927 p.3 (10. In the appendix) - My translation
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Through these four different excerpts, Fraser is portrayed both as a friend of the native Maori
tribes and also as a man who does not find it morally wrong to steal from their holy burial

grounds to collect relics and remains for his private collection.
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Figure 4. Mr. Fraser and the Maori chief Porowini'*!

In Olsen’s diary, he is referring to the event with the mummy and a discussion he had with

Fraser:

“Then the Maori had noticed that it was gone, and several of them had contacted the native man
who had assisted Mr. Fraser and demanded an explanation. Either the mummy had to be returned,
or there had to be paid a fine of 10L. Fraser read me the letter; the Boy sounded desperate. He had
said that he did not know of any of it. | announced that the N.Z. Prime Minister had told me that
he did not know of any law that forbade collecting of the dead from pagan times, and | added that
I did not understand that the Maori in this case could claim ownership over an ancient mummy,
which they did not know of. F. agreed with me and did not take this too seriously, but he would
talk to these Maori and explain why he had taken this mummy, he thought they would understand

and give up”t*?

This excerpt is an excellent example of the difference between the Western and Maori
perspectives. While Olsen and Fraser mainly look at the mummy as an object and one of many

marvelous Maori relics to keep in a collection or on display in a museum, the Maori perspective

111 photo: Olsen, Eventyrlandet (Oslo: Aschehoug. 1931) 209
112 Diary by @rjan Olsen p. 442 — diary entry 24.10.1927 (11. In the appendix) - My translation
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sees the mummy as an ancestor and an essential connection between the living, the dead and the

land, connected to this specific iwi (tribe).!*

We also see the colonial aspect in the difference in the power balance between Mr. Fraser and
the Maori man assisting him. Mr. Fraser does not seem worried, assured by his societal position,
while the assistant is portrayed as desperate. The colonial aspect is also present in collecting and
exporting ancestral remains from indigenous societies. One of the things Olsen is informing
Schreiner of, and discussing in his diary, is the importance of rapidly collecting and shipping out
human remains as the laws might change, and this process might be even more difficult in the
future. This is well described in his letter to Schreiner, where Olsen urges Schreiner to contact

Mr. Fraser.

“I think that this connection should be used as much as possible. He is the man; today there are
still possibilities to collect, but if my interpretation of the law is correct, this will soon change,
there will come an addition to the law, that will include crania into the strict prohibition of
exporting “Maori relics” that already exist. Today the difficult part is connected to the native’s

tapu and the governments wishes not to offend anyone by braking this, - and of course the

difficulties with finding something useful, that will of course not be easier with time.”*!*

In this excerpt, Olsen has no moral conflict regarding collecting and exporting human remains.
He is aware of the Maori resentment against collecting and exporting their ancestral remains, but
this is not something he considers. His colonial mindset is also evident in how he elevates

himself above this community and refers to its laws and restrictions.

3.3 Tokanui and the 41 Ancestral remains
On October 29" Olsen and Fraser went on two trips together, one before and one after lunch. The

first trip was made to the area where Fraser grew up, and they were looking for crania in caves
Fraser had played in as a child. During this trip, they found five ancestral remains which they
brought back to Whangarei. The information about this first trip was unexpected and will be

discussed in more detail in section 5.3.

13 Aranui, Te Hokinga Mai O Nga Tipuna, 12
114 ) etter by @rjan Olsen to Schreiner. Sent from Wellington 5.11.1927 p.3 (12. In the appendix) - My translation
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The second trip of the day went to the holy burial ground, Tokanui. They took a taxi and brought
with them two ladies Fraser knew. When they found the burial cave Fraser was the one to enter,
and based on Olsen’s notes, this was because of the size difference between the men, and that

Olsen would not have been able to fit into the opening.

The place, we were going to visit, was the holy burial place Tokanui, a place Frazer was certain
had not been visited from Whanganui and probably not from other places either, since it was

always watched over by the Maori.'*®

“After some time, he came up with half a dozen, put them in a pile next to the opening, climbed
higher and handed them over to me one by one. Do you still want more he asked me. | want all
we are able to take with us, | replied. F. went down again and came up with another batch,
repeated this several times. (...) Then we had to take them back with us. By my suggestion we did
this in two journeys, brought the two full bags with us to the open fields, left the content, our
jackets and the rest of our things with the ladies, who had been waiting by the stream, they now
had to watch over the content while we went back for the remaining objects. It was just barely
possible to get it all with us. (...) We returned with the last batch, placed it behind a big tree trunk
by the road, went back for the rest. Some Maori worked the fields 7-800 meters away and we
were somewhat worried of getting noticed (this burial place is highly taboo). When we returned
with the last batch, we made the ladies go beforehand, it was planned that they would signal to us
if they saw the Maori approach. This did not happen, but they stopped at the top of the hill and
waited for us. The Maori probably thought we were just out on a picnic with the ladies, and as
many silly Europeans brought with us to much stuff. We returned at 5 and the car was returning
almost precisely to pick us up. Almost at the same time as Fraser crossed the hill to get the car, he
was approached by the Maori who was watching out for this burial ground; he was on his way
home. He stopped and wanted to talk, here F. was very smart and said he wanted to greet his
woman in the wagon further ahead and managed to keep him moving away from us. This went
well. The back of the car was filled with our backpacks and the crania were almost hidden
underneath the paper, and then we drove off. We left the ladies by their home at the town border
and drove directly to an outhouse at the Whangarei Harbour Board, where the whole collection
was loaded off unseen. Went then to get a drink, which was just about time, it had been a warm

29116

job.

115 Diary by @rjan Olsen p. 444 — diary entry 29.10.1927 (18. In the appendix) - My translation.
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These diary notes show us that Olsen and Fraser were highly aware of the moral implications of
what they were doing. They acted as a team, hiding, and avoiding getting caught by pretending
to be on a picnic, using the two ladies as their alibi. The location was also chosen because they
knew this was a sacred burial ground for the Maori. Olsen is pointing out that because it is
always “watched over by the Maori,” it was likely that they would be able to find the skulls they
were seeking. This is another example of Olsen’s knowledge and disregard of the importance of
ancestral remains to the Maori. The way Olsen describes his actions is not unique to this finding.
Throughout his diary, he describes similar activities in Mangaia, Cook Islands, and Tabhiti.

3.3.1 The permission to export the ancestral remains out of New Zealand
Upon Olsen’s arrival to New Zealand, Mr. Oliver helped him collect zoological material,

donating parts of the Dominion Museum’s collection and introducing him to Mr. Fraser.
However, when Mr. Oliver learned about Olsen’s findings, he tried to prevent Olsen from
sending the Maori ancestral remains out of the country. He did this by involving Mr. Hislop, the

undersecretary of Internal affairs.

The following two excerpts are from Olsen’s diary and the conversation Olsen had with Hislop,

and Sir. Pomare, trying to convince them to let him send the remains out of New Zealand.

“I explained in both offices, that everywhere in Polynesia where I had exported this type of
material, I had done it under the label “Scientific specimens” or equal, and that you of course
could not state the factual content on the Bill of Lading, when people often would not handle or
house this type of material. Both Hislop and Pomare understood this very well. They also
understood that to not damage my own popularity | could not openly display and discuss this type
of collection and its methods. | said, “This type of topics can only be discussed with intelligent
people, to a few high ranked, not to the “man in the street”.” The undersecretary said something
about digging up one’s beloved from cemeteries, which is highly taboo. I replied that all burial
grounds are taboo, and that if this should be the guidelines, then science would not get anything.
“Can you understand that the natives may be upset when they hear about this type of action?” he

said. “Yes of course” I replied, “Therefore, they should not hear about it when these things are
done.” He looked a little shocked.”*’

117 Diary by @rjan Olsen p. 450 — diary entry 4.11.1927 (13. In the appendix) - My translation
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“After a little conversation, Hislop took me to Pomare, who wished to talk with me. Pomare
greeted me friendly and with a smile, almost curios, and wanted to hear more about my findings. |
explained to him almost the same as | had done in the other office. He listened to me positively
and mindfully. He then asked about existing similarities between Asian people and the Maori. He
asked to receive whatever we might write about this matter or what we already had. He did not
think that the Maori was of Mongoloid race, but that they came from somewhere northwest of
India. He told me several things of interest, among others, that the burial method of leaving the
dead sitting upright was specific for the Moriori, but not Maori, at least not from around here. He
also said that his grandfather extinguished the Moriori at the Chathams. He continued by
explaining that he was the president of the Polynesian society and the anthropological society
here. He was very polite and concluded by signing the document and saying, “You can take them
with you, | will take the responsibility by my people if they ever are aware of it.” The Maori’s
attitude towards fair play and his intelligence greatly contrasted Mr. Oliver and the

undersecretary.”!!8

It is interesting to read that the Maori minister, Sir. Pomare granted permission to send the

ancestral remains out of the country to participate in this research. In cooperation with Susan

Thorpe, repatriation researcher at Te Papa, she has sent me several archival materials from Te

Papa and the museum in Whangarei. We have searched for the document Sir. Pomare signed on

November 4™ but have been unable to find it.

If Mr. Oliver had not contacted the Department of internal affairs, Olsen might not have

officially told anyone of his findings or declared it. Still, as we can read in the recapitulation of

his dialogue with the undersecretary, he already got permission from the Prime Minister when he

entered the country.

“l answered that it was not quite clear what the difficult situation was: | had asked the Prime
Minister if there was any law against collecting this type of material and made my intentions
clear. (...) Hislop looked understanding and almost friendly, but the thickheaded undersecretary
looked very serious and asked in a grave voice if | did not know it was forbidden to export
“Maori relics”? If T could not understand what the relatives to these people might think and feel,
how upset they must be when they see their beloved shipped off? (...) I answered that by “Maori

relicts,” no one would mean old bones, it was of course, objects of ethnographic interest that was

118 Diary by @rjan Olsen p. 450 — diary entry 4.11.1927 (14. In the appendix) - My translation
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meant by this, that old bones had not been protected in other countries where | had worked, that
these crania were of warriors without mandibles and partly painted, that no one knew them or the
place they were found.”*1®

Through these discussions, we are introduced to the ethical implications and the differences in
opinion among government officials. By today’s moral standard, this process, both the taking
and exporting of the ancestral remains, are subject to criticism. It is shameful and should not
have happened. Interestingly, this view is also shown through these archival sources. Mr. Oliver
and the Undersecretary represent different points of view to Olsen and his companions. Through
the various excerpts, Mr. Oliver does not show resentment against taking Maori ancestral
remains, but objects to exporting them out of New Zealand. In his letter to Schreiner, Olsen
speculates over Mr. Oliver’s motives and stresses that Mr. Fraser did not favor Mr. Oliver. He
writes that Fraser is “in opposition to the manager of the “Dominion Museum” so he would not

donate any of his findings to him”*?

and that Mr. Oliver “ran to the department to try to get the
findings confiscated for his collection, apparently.” 12! On the other hand, the undersecretary
questioned Olsen’s actions and referred to the Maori’s connection with their ancestors. He
sympathized with their reactions and focused on the immoral aspect of “digging up one’s
beloved from cemeteries”.*?? Olsen expressed that he understood this, but that science had to be

prioritized. This is again an excellent example of the difference in worldview and perspective.

Throughout his diary, Olsen writes several times about the “tapu” and how the Maori look after
their dead and burial caves. In his book Eventyrlandet, he writes;

"We've heard about the progressive Europeanisation of Maori. But the old notions are still alive,
especially in the most remote areas, where the culture has struggled to penetrate. (...) The old
chiefs sit in the burial caves and brood over their fallen warriors. With accidental-proon death-
laughter, they meet the stranger who dares to defy the curse of “the tapu” to explore their secrets.
The spirits roam the night, meet each other, they are believed to be paying close attention to the
development, but they do not like it. And least of all, those strangers intruding on their land. The

relatives have to ensure that this does not happen. But science wants material. One will study the

119 Diary by @rjan Olsen p. 449 — diary entry 4.11.1927 (15. In the appendix) - My translation
120 etter by @rjan Olsen to Schreiner. Sent from Wellington 5.11.1927 p.3 - My translation
121 etter by @rjan Olsen to Schreiner. Sent from Wellington 5.11.1927 p.1 - My translation
122 Diary by @rjan Olsen p. 450 — diary entry 4.11.1927 (13. In the appendix) - My translation
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beautiful and, in many respects, exceedingly interesting Maori people's history, which is closely
linked to the discovery and colonization of all of Polynesia. (...) The answer must be sought in the
burial caves. (...) Here are conflicting interests. The sympathetic Maori “tapu” connected to the
burial caves stands in contrast to the needs of science. (...) When the old ones have passed away,
we hope to get hold of this material, (...) the young are more enlightened and not so fanatical".1?3

He is aware that the skeletal remains are essential to the Maori and their culture, but if he truly
understands the reason behind it, is more questionable. The way he refers to their view as
“sympathetic” and “fanatic” is patronizing and an example of his Western colonial mindset.
Based on this, he likely dismisses the Maori perspective because he does not take it seriously and
interprets it through the eyes of Western superiority. Because he lacks an understanding of the
Maori perspective, he justifies his actions and ethics through science and the belief that his

actions do not cause harm.
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Figure 5. Aftenposten January 13192812

123 Olsen, Eventyrlandet (Oslo: Aschehoug. 1931) 149-151 (16. In the appendix) - My translation

124 Photo: Aftenposten January 13™,1928. “@rjan Olsen’ expedition to Polynesia. -Valuable shipments for
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forskningsreisende." @rjan Olsen, Private Archive, The National Library.
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Chapter 4. Men of their time

In personal conversations connected to my thesis topic, | have frequently been told that Olsen
was “a man of his time” and that his actions should be understood based on this perspective. The
term “Man of his time” refers to the understanding that individuals are shaped and affected by
their time's beliefs and opinions. This is a well-known Western term with equivalents like “barn
av sin tid” (children of their time) in Norwegian and "les enfants de leur temps" (children of their
time) in French. The term “Man of his time” can be used as a modifier and excuse individuals'
unethical actions in the past, promoting an understanding of their actions through the context of
the societies they were a part of. When looking back at and analyzing the past, we must consider
the context and historical landscape of which the characters were a part of. When discussing
Olsen’s acts of collecting ancestral remains, we must consider his reasons for doing this and the
historical context. He was “a man of his time,” as we all are, and when we look back at history,
we are doing it through the eyes of the present. Public opinions and ethical standards are not
static but are changing and evolving with each new generation. To mainly condemn historic
events and choices made by individuals in the past, based on the ethical standards of the present,
may not be fruitful. Researching the background and the context in which choices were made
and actions carried out may give us a broader understanding of previous societies and how

historic actions still affect and shape us today.

4.1 The stolen Maori ancestral remains.
Through Olsen’s detailed archival material, we are presented with several aspects of his

expedition to Polynesia, one of these is the removal of the Maori ancestral remains from their
burial ground in Whangarei and the export to the Schreiner Collection in Oslo. Based on his
presentation of the events, we know that Olsen went to New Zealand and that while he was there,

he was looking for Maori ancestral remains to send home to Norway.

Throughout his stay in New Zealand, Olsen made essential connections within the government,
the museums, and the local officials. During his first days, Olsen was introduced to the secretary

of internal affairs, Mr. Hislop, the press representative Mr. Wheeler, Mr. Oliver, the Minister of
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internal affairs Sir. Maoui PGmare and the Prime Minister J. G. Coats. He was assured that “all
the permits that could be given to me would be given.”*?® Olsen’s high-ranking connections and
established scientific position were probably essential in completing his mission. He might have
been able to find and collect ancestral remains if he had worked independently, but his
connections made his work easier. Mr. Fraser was the one who ultimately helped him locate and
take the ancestral remains from Whangarei. Even though Olsen talked openly about his mission
to collect Maori ancestral remains, we know that he was selective with who he entrusted the

information.

At the time Olsen visited New Zealand it was the The Mdaori Antiquities Act 1908 and its
definition of Maori Antiquities'?® which was applicable. This law prohibited the export of Maori
Antiquities, without a signed release form from the Minister of Internal Affairs. In his diary,
Olsen described his actions, conversations, and the permissions he was granted. Upon arrival, he
was open and honest and brought positive recommendations from European governments. He
even asked the Prime Minister if there were any laws forbidding the collecting of Maori ancestral
remains. That Maori ancestral remains were not understood as “Maori relics (...) or things of
historical or scientific value or interest and relating to New Zealand”*?’ is puzzling. Through
Olsen’s diary notes and his letters to Schreiner, we learn that Olsen believed that the law might
be altered to include human remains, and he argued with this as a reason for Schreiner to act
quickly.?8

Mr. Fraser assisted Olsen with preparing the shipment and provided a crate for exporting the
ancestral remains to Norway.?® In his letter to Schreiner, Olsen informed him that the shipment
was addressed to “Zoologisk Museum, Oslo, Norge” and was sent with “Norway-Pacific Line,
San Francisko.”*® When Olsen exported the ancestral remains, he got a signed release form, but
it was the reporting by Mr. Oliver which put him in that situation. Otherwise, he would have sent

it as scientific specimens. In his conversation with PGmare he explained this with “that you of

125 Diary by @rjan Olsen p. 356 — diary entry 2.09.1927 - My translation

126 See definition in section 2.1.4

127 The Maori Antiquities Act 1908 No. 110 §2 1908C110.pdf (auckland.ac.nz)
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39


http://www.enzs.auckland.ac.nz/docs/1908/1908C110.pdf

course could not state the factual content on the Bill of Lading, when people often would not

handle or house this type of material.””**!

Even though the general Maori perception was to guard their ancestors against graverobbers,
some Maori individuals shared or wanted to comply with, the Western colonial perspective. An
example is when Sir Maui Pomare allowed the export of the ancestors that Olsen had taken.
Pomare was a medical doctor and a politician.®*? He was popular, but not without controversy,
both in life and after death. His choice to be cremated instead of buried, according to traditional
Maori custom, caused much discussion.’*® Pomare was a member of the Young Maori Party who
had formed a new generation of Maori leaders. They all had Western education, lived in two
worlds, and worked towards Maori progress and promoted the Western way of living.*3*
“Pomare dedicated himself to equipping his people to adapt and survive in the Pakeha world”*3®
which can explain his conversation with Olsen and the acceptance of exporting the ancestral
remains out of the country. Nonetheless, the repatriation team at Te Papa found it surprising that

he had signed the document.'3®

Like Olsen, the Austrian taxidermist and collector Andreas Reischek left detailed archival
material with notes, letters, and a published book, “Yesterdays in Maoriland” from his travels in
New Zealand. His notes became publicly known in New Zealand between 1926 and 1930. In
1945 an article in the Auckland Star stated, “By his own writings Reischek stood condemned as
a betrayer of trusted friendship extended him by the Maoris. (...) the New Zealand Government
should demand restitution on behalf of the Maoris and the Dominion as a whole.”*3’ In October
2022, the repatriation of approximately 64 ancestors ended 77 years of negotiation for their
return from Austria. On Te Papa’s homepage, we can read comments like “49 of these ancestors
were collected by Austrian taxidermist and notorious grave-robber Andreas Reischek.” and “This
historic repatriation helps to reconcile the colonial past and opens a new chapter in relationships

131 Diary by @rjan Olsen p. 450 — diary entry 4.11.1927 (13. In the appendix) - My translation
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between Maori, Moriori, and the New Zealand and Austrian Governments,”*3 These comments
portray the Maori attitude towards collectors like Reischek, and his actions, both in the present
and the past. The ongoing work with repatriation process and the evolution of Te Papa’s
repatriation program underpins the importance in the Maori communities to locate and bring

their ancestors home.

“The National research-ethical committee for medicine (NEM 17. August 1998) states that even
though parts of the Schreiner Collection cannot be judged on legal matters, it is, especially the
Sami part, collected in a way which is not acceptable today or in the time it happened.”** |
believe this statement is just as applicable to the 41 ancestral remains from Whangarei as to the
Sami ancestors. Olsen operated with his permits and did not break any laws in Norway or New
Zealand when taking or exporting the Maori ancestral remains. His notes show different views
on that matter at the time. Even though Olsen operated within New Zealand law, he did not do so
within the ethical standards. Suppose we state that Olsen was within the ethical standards of the
time. In that case, we dismiss the ethical standards of most of the Maori people and those non-
Maori who supported their perspective. Olsen operated only within the ethical standards of the
Western colonial and scientific perspective. We can state that he stole the ancestral remains from
the Maori community but exported them legally out of New Zealand to Norway. We should not
condone his actions by saying he was “a man of his time” or state that the methods were “in
keeping with the legal and ethical standards of the past.”1*? At the same time, to destroy an
individual’s legacy, mainly by judging their actions through the ethical values of the present
without understanding the context, is not helpful and will not create new knowledge. It does not
change the activities of the past, and it does not heal the wounded relationships between
societies.

4.2 The reasons for wanting Maori ancestral remains.
In the letter Olsen sent Schreiner from Tahiti in May 1927, he reflects on a conversation the two

of them must have had before Olsen left for Polynesia. A conversation where Schreiner must

138 Museum of New Zealand Te Papa Tongarewa “Austria returns ancestral remains stolen by notorious grave-
robber”

139 Nicolaysen et al. Internasjonal komite “Vurdering av den vitenskapelige verdi av De Schreinerske Samlinger” 50
140 Institute of Basic Medical Sciences “Ethical considerations”
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have asked Olsen to collect Maori ancestral remains on his behalf. At the end of Olsen’s

expedition, he had sent Schreiner a total of 58 crania.

During Olsen’s expeditions to Siberia (1914, 1916-17), where he studied the Todjin Soyots,*! he
also brought back human remains which were given to Schreiner and kept in the Schreiner
Collection. The theory that the Sami people were originally descendants of an Asian/Mongolian
race was of international interest.1*? Schreiner’s research on the Sami people, their migration
history, and their connection to the Todjin Soyots was the background for his request and interest
in Maori human remains. This is confirmed through the content of the letters and diary excerpts.
We can see that the research Schreiner and Olsen wanted to do with the collected Maori crania is
a continuation of the previous study of similar collected material from Siberia and that it is the
comparison of the material that is important. This same explanation is given by Olsen in several

accounts to different people and is written down in different diary entries.

Based on the expedition’s financial plan and the explicit request from Schreiner, the director of
the Anatomical Institute at the university, Olsen left for his expedition to Polynesia to represent
the University of Oslo. His assignment was to collect zoological, anthropological, and

osteological material and return it to the university and the museums.
When | asked Te Herewini about the term “Man of his time,” he answered that;

“For me the expression is an excuse for the illegal collecting practices of looters, collectors and
traders of the time. This included directors and staff at newly established colonial museums in
Aotearoa New Zealand from the 1860s right up to the 1980s. So for me, it’s not an individual
person that decided to loot and collect indigenous ancestral remains it was a deep rooted
European and Western philosophy that permitted the theft of our ancestors. It was an extension of
slavery, where indigenous remains became the property of those individual collectors and

institutions that received them.””'*3

Through his answer, we can see the distinction between the individuality, which lies in the
individuals in the past and their actions, and the European/Western philosophy which permitted

ancestral theft. Individuals like Olsen, who took Maori ancestors with them back to Western

141 Store Norske Leksikon «@rjan Olsen» Steinar Wikan. 25.03.2023 https://nbl.snl.no/%C3%98rjan_Olsen
142 Kyllingstad, Rase (Oslo: Cappelen Damm. 2023) 207-208
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countries, did not act independently, and blaming them individually is not fruitful or fair. Even
though they must be accountable for their actions, they should not carry full responsibility. That
responsibility rests with the colonial philosophy, which Western states, institutions, and
individuals upheld. The foreign ancestral remains in the Schreiner Collection are part of that

colonial legacy and the legacy of physical anthropology and racial research.

Historically, Norway has had a significant and influential educated elite. Because of the lack of
Norwegian nobility, the academic elite played an important part in structuring the upper social
class of Norwegian society.** Scientists like Schreiner and Olsen were a part of the elite who
shaped the social and political discourse and legitimized their actions in their own time.4
Through newspaper articles and reviews of his books and lectures, we see that Olsen was a
famous man, public speaker, scientist, author, journalist, and explorer.'® He was a man in a
distinct social position, a prominent figure within academia, and popular with the general public.

With this comes the power to influence and shape the discourse.

In Olsen’s lectures upon returning to Norway, he showed pride when discussing his findings and
the research Schreiner would do with them.**” It seems likely that he genuinely saw this as
scientific progress, and because of this, he ignored the Maori perspective. Instead, Olsen looked
at the crania he took through science's objectified eyes. Because of the age of the remains Olsen
did not understand the deep connection between the crania and the Maori communities. He does
acknowledge the Maori tapu but looks at this as a “sympathetic” notion.**® Even though he often
praises the Maori people and their culture in his articles, his colonial mindset colors him. He sees
the Maori tradition and culture as “the Other”, something strange, old-fashioned, and different.
Something not to be taken too seriously, and that will change as they modernize through Western

influence.

Norway was not a significant colonial power, but Norway did contribute to the colonial
philosophy which permitted colonial assaults, like the act of taking ancestral remains out of New

Zealand. Through racial research and physical anthropology, executed by Norwegian scientists
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like Schreiner and Olsen, Norway was partaking in creating the discourse crediting racial
hierarchy and European imperialism.'#° As discussed in section 2.1.3, Norway’s colonial
position may be in the ambivalent place in between “maintaining and constructing colonial
discourse.”** This discourse permitted and legitimized the colonial theft of Maori ancestors in

the name of science and at the request of the University of Oslo.

4.3 The Maori ancestors in the Schreiner Collection today.
From the Maori perspective, their ancestors are resting restlessly in the basement of the

University of Oslo.?*! Through Olsen’s gathering of these ancestors, Norway and New Zealand
share a specific history portraying colonial power imbalance, the Norwegian ignorance of the
Maori perspective (and indigenous perspective in general) in the past, and the continuing

difference between the Norwegian Western perspective and the Maori perspective.

The Maori ancestral remains were brought to Schreiner and the University of Oslo to be used in
Schreiner’s research on the Sami people, their migration history, and their connection to the
Todjin Soyots. There is no record of the study Schreiner, and Olsen planned to do on the Maori
ancestral remains. The only known study these ancestral remains were a part of was the one done
by Konrad Wagner. It is questionable if the foreign remains have a scientific value as a part of
the Schreiner Collection. Per Holck, the previous manager of the Schreiner Collection, told
Khrono in an interview that repatriation of the foreign remains in the Schreiner Collection would
be unproblematic for the collection as a whole.'>? At the same time, his most recent publication
“Historien om Anatonomisk Institutt” says that “the collection is threatened. For years there have
been demands for repatriation of material to the county museums (...) Especially sensitive is the
collection of the Sami material.”*°® Based on this, the repatriation of the Sami material might be
problematic for the collection, but as he said to Khrono, not the foreign part of the collection.
The authors write that “the racial theories have been thoroughly refuted. However, the Sami

population have grown up in a different environment, with a different diet and way of life than
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the rest of the Norwegian population. This triggers anthropological interest in effects on body
health/disease panorama and life expectancy.”*>* Based on this we can understand that the
Norwegian skeletal material has a scientific value in the Schreiner Collection, and that it is in
connection to this, that the authors consider the collection as threatened by domestic repatriation,
not international ones. Regarding international material in the Schreiner Collection, Holck
comments to Khrono that there have been few foreign requests for repatriation. This might be

because foreign nations do not know the nationalities represented in the collection.>®
The Evaluation of the scientific value of the Schreiner Collection from 2000 reads:

“The collection was established through collection methods which today are evaluated as
insufficient. This involves problems related to information on the provenience of the material, its
context and similar archeological and cultural historical data. The collection methods represent an
unacceptable ignorance towards the local communities, maybe particularly the Sami
communities, reactions to the excavations and removal of skeletons. The collection history and

composition, a large number of crania, reflects the rejected physical anthropology and rase

research of the past.”*

In the report, it was advised that the collection go through a total revision with the establishment
of a digitalized database consisting of archeological and cultural historical data. A complete
revision of the collection (6000-7000 catalog entries) was estimated to take approximately 3200
hours, almost two years of work.?>” Because of the extensive work a complete revision would
take, a revision overview was suggested. The committee especially focused on the need to revise
the material collected with unethical collection methods.*®® It recommended the building of a
database containing all available information concerning provenience and the context connected
to this material. It was also suggested that the university host a symposium where the history of
the collections, material, and documentation could be presented to scientists and indigenous

communities. This could lead to more open communication, possible future repatriations,
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reburials, or decisions to keep the material in the Schreiner Collection.**® To my knowledge,

these recommendations have not been acted upon.

Based on this, one of the reasons the Maori ancestral remains are still a part of the Schreiner
Collection, is not because of their scientific value to Norwegian science, but because Te Papa has
not been aware of their existence. They would likely have been repatriated in 2011, together with
the two other ancestors, if Te Papa had been informed about their whereabouts.

Universitetets anatomiske institutt,
Antropologisk samling.
No 2874

Figure 6. Storage box with label®

159 |bid. 34 - My translation

160 The Maori ancestral remains in the Schreiner Collection are stored in individual boxes, labeled with their
individual numbers and country of origin. Located in the Schreiner Collection archive, private photograph, taken
and reproduced with permission.
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Chapter 5. Rematriation, provenance, and the Maori
perspective.

Through Aranui’s research Maori perspective on repatriation and scientific research, she
explores the Maori perspectives and how communities have been affected, both by historical
events related to colonialism and theft of Maori ancestral remains, the ongoing “captivity” of
these ancestors in museums and institutions today, as well as the repatriation processes. Aranui
argues that institutions that hold Maori Ancestral remains, and remains of indigenous peoples in
general, may not understand the impact this has on the indigenous societies.'®® In this chapter, |
will present and discuss the Maori perspective on ancestral remains and repatriation, the terms

tapu/taboo and the importance of provenance research in this context.

In the article “A partnership approach to repatriation: building the bridge from both sides,” Te
Herewini,- and June Jones, head of religious and cultural beliefs at the University of
Birmingham, discussed the process which led to the repatriation of five Maori ancestors to Te
Papa in October 2013. The quote below presents the different aspects involved in cooperation
and repatriation.

“The process of offering whakaaro pai (dignity, respect, and goodwill) is not to forget how the
tipuna arrived overseas, because that is an important element of the story. For the Te Papa
repatriation team, the elements tono (request), whakawhitiwhiti korero (negotiation), and tuku
tlpuna (releasing the ancestors) and hiki tipuna (uplifting the ancestors) are equally important, as
they allow both institutions involved to achieve tatau pounamu (enduring peace) and to make the
exchange with whakaaro rangatira (honour). The process also allows both groups to walk away as

rangatira, with dignity, respect, power and prestige.”*

As we can see from this quote, several vital elements are connected to a repatriation process,
from the first request to the final homecoming of the ancestor as well as the shifting and
equalizing of the power balance between the two nations. Dan Hicks, Curator at the Pitt Rivers
Museum and Professor of Contemporary Archaeology at the University of Oxford, promotes the
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idea of “the museum as process, not an end-point”*%3, that they should work as “a site of
conscience, of transitional and restorative justice, and of cultural memory.” % Te Papa fulfils
this idea by being a contact zone between nations, and communities, iwis and hapus. James
Clifford defines museums as contact zones where “a collection becomes an ongoing historical,
political, moral relationship-a power-charged set of exchanges, of push and pull.”'®® Te Papa
creates these contact zones which eventually can lead to a new understanding and renewed
relations. The focus on “dignity, respect, power and prestige”, invites both parties to a
dialogue where the goal is not to accuse or divide blame, but restoring equality and making
amends. The aspect of conflict is evidently present through the historical colonial background
and that the request for repatriation is based on the desire to release and return the ancestors who

were once taken.

The Karanga Aotearoa Repatriation Program in New Zealand resulted from the Maori
Renaissance (1970-2003). The changes that were made during these years were part of a long-
term reconciliation of cultures.'®” Through this renaissance, Maori “become highly visible in all
aspects of New Zealand life, and open about, and proud of, their cultural identity.”*®® Aranui
points to the vital aspect that the repatriation movement was both started and developed by
Maori, with the support and assistance of non-Maori and the government and is now led by

Maori through the Karanga Aotearoa repatriation program. 1%°

The Repatriation Program represents the continuing decolonization processes of New Zealand
and Maori communities by museums and scientific institutions, nationally and internationally.*"
The ancestors are returned to Te Papa during the international repatriation processes, but only

temporarily. The goal is to return the ancestors to their original Iwi (tribe) and Hapu
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(subtribe).!’* Te Papa “contains an ‘ancestral remains vault,” or wahi tapu, which is the only

place in New Zealand specifically designed to hold unprovenanced Maori ancestral remains.””*"?

Between 1985 and 2022, more than 600 ancestors were returned to Te Papa and New Zealand
through the international repatriation process.’®> Among the many different Maori lwis and
Hapus, there is a range of opinions concerning repatriation, including requesting, handling, and
seeking provenance of the ancestral remains.!”* Communication and respect are critical elements

in these processes.

Through the Maori perspective, “the restoring of mana [power] to those removed from their
burial place or traded by their enemy is one of the most important aspect of repatriation (...)
Enabling the wairua or spirit of the person, the tipuna [ancestor], to finally rest upon their return
home to the whenua [land], renews the connections between the dead and the land, and
strengthens the connection with the living.”*”®> Newcomb’s term, rematriation, refers to more
than just the return of the ancestral remains; it is the return of dignity and the restoration of the
balance that shifted when the ancestors were taken.’® Just as important is the acknowledgment
of the spiritual relationship which exists between the ancestors and their land.!’” Reestablishing
balance between the nations may be difficult if past wrongdoings are not fully acknowledged or
apologized for.

Repatriation processes can be complicated and time-consuming. Many aspects must be
considered, and good intentions are not enough. The Norwegian example with the reburial in
Neiden demonstrates some of these problems. In 2011, 94 Sami ancestral remains were reburied
in Neiden, almost a hundred years after Dr. Johan Brun had exhumed them on behalf of
Schreiner and his research in 1915.27® The debate leading up to the reburial concerned the
possibilities of continuing research on the ancestral remains and the wish for repatriation and
reburial by parts of the Sami community. Due to the discussions concerning the Neiden reburial,
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the National Commission for Research Ethics on Human Remains was established.”® Today,
some critique of the Neiden reburial concerns the rapid decision of reburial, that not all parts of
the Sami communities were heard, and that the lack of precise provenance may have had
problematic ethical results with regard to reburial site.'8 With this example it is debatable
whether the Neiden reburial should be described as rematriation in the sense presented above or
mainly repatriation of the ancestral remains. This is an example of the kind of difficulties a
repatriation process may encounter. It underpins the importance of communication and
understanding each other's perspectives, which is so central to Te Papa’s perspective and

procedures of bringing Maori ancestors back home.

5.1 Ancestral remains.
The vital role ancestors play in the connections between the living, the dead, and the land is

essential to the Maori perspective and a cornerstone of the repatriation process.'®* Aranui
explains that repatriation is not a new political agenda for the Maori, but a long-standing
tradition rooted in their culture and history. Maori ancestral remains are “people with modern
descendants, restless souls on strange lands, and that regardless of their identity or the timing and
circumstances of their death, they deserve to be laid to rest at home”.282 The difference in the
perspective on the dead is essential to understand the repatriation debate in today's society, as
well as the impact the historical events and actions of collectors and scientists of the past have

had and continue to have on the Maori communities today.

“Those who have passed on are often regarded as continuing to be a part of human endeavors
and might be referred to as still alive.”*® The connection between the ancestors and the current
generation is so close and intertwined that it is said that “the current generation is owned by their
ancestors”!84, Consequently, the current generation is obliged to watch over them. Where the
Western perspective will use the term human remains, the term ancestral remains, used by

Maori, stresses this distinction. With the ancestral remains, there is a direct reference to both

179 Kvittingen, «Det er lett & trd feil ndr du forsker pa gamle skjeletter»

180 Kjglberg, «Etikk, forskning og forvaltning av menneskelige levninger fra urfolk», 67-68
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genealogy and personal connections. The remains belong to someone; they are someone's
ancestors. Using the terms human remains or material, the remains are objectified and detached
from emotions. Western scientific archeology is based on a dominant epistemological
perspective, and the objectification of human remains'® as specimens and material for scientific
purposes is generally accepted.'8® Olsen repeatedly refers to the crania as ancient and mainly
looks at them as objects that can be important for his research. When he refers to the taken crania
as ancient and “from pagan times,” he separates the dead from emotions and family ties. This
does not mean that the Western perspective does not respect the dead or that human remains are

not treated with respect and dignity.

On the contrary, several guidelines state the respectful handling of human remains should
characterize research and museum practices.'®” “In Norway, human remains are not objects,”
commented Nils Anfinset, leader of the National Commission for Research Ethics on Human
Remains, in an article from 2018 about researching human remains.*® Still, there is a distinct
difference between the Western and Maori perspectives regarding human and ancestral remains.
The Maori perspective does not distinguish between emotional ties connected to the ancestral
remains and the time that has passed since they deceased.'® To Olsen, the passing of time
changes the remains from ancestral, with emotional and ethical ties, into objects, without any
claims of ownership. The differences between these perspectives were just as vital when the

ancestral remains were taken, in the name of Western science, as it is today.

5.2 Tapu vs. taboo

The term and concept of taboo was introduced through the writings of the explorer Captain
James Cook and was one of the first Polynesian words to be included in the English language.*
The extensive use and variations of the word tapu must have been difficult to interpret for the

185 Svest, “What Happened in Neiden?”, 214

186 Gilmore et al. “Tapu and the invention of the "death taboo"”, 344
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first Europeans who were introduced to Maori culture. James Cook did, however, understand that
it was connected to something forbidden. The English word ‘‘taboo’” became an exotic reference
to different social prohibitions “and proscriptions associated with the extremes of morality,
manners, and duty that characterized this era.”*%! The continuing use of this translation today can
be seen in relation to Said’s theory on Orientalism. If Western academia continues to use
vocabulary which is a misinterpretation of the original meaning and is based on the colonial
mindset of “the Other,” it will continue to uphold the postcolonial power imbalance. Using taboo
as an equal to tapu may also cause unnecessary misunderstandings and can affect the different

cultures' handling of death and human remains.*%

Throughout Olsen’s notes and published material, the Maori word tapu and the Norwegian word
tabu (translation of the English word taboo) are frequently referred to. In most cases, it involves
the dead or the burial grounds. Olsen’s interpretation seems close to sacred, holy, and forbidden
but is also linked to spirituality and superstition. In his diary and the book “Eventyrlandet”, he
uses the word tapu, while in published articles and in his lecture, he uses the phrase tabu.
Through his use, his interpretation seems closer to the English word taboo than the Maori

interpretation of tapu.

Tapu is a broad term with several interpretations, two being sacred and forbidden. When tapu is
connected to a person (the person being either living or dead) the tapu is also connected to his
ancestors, the source of his existence.'®® “For Maori, death and the dead are not ‘“taboo’’ in the
English sense. Nevertheless, the dead are tapu.”'%* Maori skeletal remains are tapu, and because
of this, ancestral remains should be respected as such. Maori burial grounds are not to be
maintained in the same fashion as what is considered respectful from a Western perspective. For
example, Norwegian cemeteries are open public spaces where relatives of the buried can visit the
grave. Graves are usually decorated with flowers, and it is not uncommon for the graves to be
maintained by the ministry or the county.'®® The Maori perspective involves “respect for the
dead and the associated tapu is expressed through avoidance. (...) there is an element of

protection and that of respect in not frequenting these places, many of which in the case of burial
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caves are located in hard to reach, hidden, or remote locations.””**® These differences in
perspective and handling of the burial grounds were also present in the colonial age. In one of

Olsen’s diary entries, he refers to his choice not to collect two of five ancestral remains.

“It turned out that these dead were still remembered since their coffins contained new fabric, two
withering flower decorations and a small bottle of perfume, (...) I could not bring myself to

collect the crania, which still have relatives who visit them. | took instead three others who

seemed to be forgotten.”’

This excerpt shows that Olsen’s ethics are connected to his belief that the ancestral remains,
which are not honored with flowers and attention, have less or no importance to the Maori and,
therefore, can be used for scientific purposes. We see the connection between time and emotions
and how these alter Olsen’s view of the skeletal remains. He acts according to his moral code
through this distinction and reflection on which cranium to collect. Finally, he makes what he
believes is a respectful choice concerning the native community from which he takes these
crania. The lack of knowledge and understanding of the Maori perspective and traditions may
have provided Europeans with misassumptions that the dead were not cared for or forgotten and,

therefore, did not have any living relatives who had a connection to them.®

5.3 Provenance
Upon returning ancestral remains to Te Papa, the Karanga Aotearoa staff'°® engage in

provenance research using various archival sources, such as diaries, historical documents and
records, and oral histories. “These records are merged in a process of research triangulation in an
attempt to identify common strands and connecting points.”?%® Sometimes this information is
easily acquired, while at other times it might be more complicated. For example, in cases where

colonial collectors stole ancestral remains, records of the origin of those they stole are usually
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not kept, and the provenance may never be known.?°? At this point, Te Papa does not conduct

DNA testing on Maori ancestral remains, but it might be a possibility in the future.%?

Wairua, “the spiritual essence of all living things,”?® is an essential aspect of the Maori
perspective. When the ancestral remains are disturbed or removed, the individual’s wairua is
afflicted, resulting in restlessness. Based on this, we can understand that the hapu (subtribe/clan)
and iwi (tribe/people) will be affected when their ancestors are not only disturbed, but actually
stolen. Aranui writes that “in relation to our connection with the dead, regardless of whether or
not their names are known, the location in which they are buried indicates in most cases that
there is a genealogical connection.”?** This quote shows how important it is to know of or work
to discover the provenance of ancestral remains to be repatriated. If the 41 Maori ancestral
remains at the Schreiner Collection return home to New Zealand, this journey may not end at Te
Papa. Hopefully, it will continue home to their ancestral iwi (tribe/people) and hapu
(subtribe/clan).

The two Maori ancestors who were repatriated from the University of Oslo to Te Papa in 2011,
may end up in different locations, based on their provenance information. One was a part of the
Museum of Cultural History collection, acquired from the German collector Johs Flemming’s
shop in Hamburg in 1930. It was a part of a large craniotypological series which had been
acquired by a surgeon at Eppendorf Hospital in Hamburg, and sold to Johs Flemming who traded
in exotic objects and specimens.?®® The other was from the collection at the medical faculty and
collected by the Swedish zoologist Conrad Fristedt in 1890.2%¢ The ancestor collected by Fristed
is provenanced to Whangaroa in New Zealand?’, while the museum did not have any additional

provenance information about the ancestor bought in Flemming’s store. If the provenance
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research at Te Papa cannot locate the origin, their final resting place will be at the Wahi Tapu

(sacred space).

5.4.1 Provenance found through the archive material.
In the diary entries from October 29", we can read that Olsen, Frazer, and two ladies drove out

of Whangarei to a well-known and holy burial ground named Tokanui. In his notes, he describes
their route and how they walked from the car towards a cliff, where they found a “cave/hole in

the ground, covered by a big rock.”

“a cemetery, 4,5 miles from town, (...) We were going to visit the holy burial place Tokanui, (...)

We walked off the road down to a stream in a valley surrounded with cliffs. To the north of the

valley there was a high cliff where Fraser was told that the dead had been placed.”?%®

If we look at a map of New Zealand, we can see the city of Whangarei. Unfortunately, | have not
been able to locate Tokanui, but knowing the distance of about 4,5 miles, it should be possible to

narrow the search within this radius.

Whangarei

Maungatapere O’

o

Auckland

Viaungakaramea
Pukenus Ruskaia !

Figure 7. Estimated distance between Whangarei and Maungatpere 2%°

Figure 8. Location of Whangarei.?'

208 Diary by @rjan Olsen p. 444 — diary entry 29.10.1927 (18. In the appendix) - My translation.
209 Photo: Googlemaps.com Estimated distance between Whangarei and Maungatpere to be 11.5km
210 photo: Googlemaps.com Whangarei is located on the Northern Island, north of Auckland.
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In the previous diary entry, Olsen describes the first trip of the day to the area around
Maungatapere, where Fraser grew up and played as a child. In this entry, Olsen explains that the
journey was around 2 miles. Measured on Google maps, it is closer to 1 mile, so even though
Olsen gives good accounts of details in his diary, we cannot blindly trust his accuracy. There
could, of course, also be different roads and routes they were using than those shown on maps
today, as well as the distance on maps is usually shorter than in the actual terrain. Nevertheless,
this trip is the same as he describes in his published book Eventyrlandet. In this quote, Fraser is
speaking about Tokanui and pointing towards the cliffs in the east.

“We stopped for a moment and Fraser pointed towards a big tree next to a small black house, a
few hundred meters south of the road. “This tree is sacred” he said, and few things in New
Zealand are so strictly taboo [tapu] as this. There used to live a very famous and important
women here whose name was Hinehau. She was buried close to the cliffs you see over there in
the east, at Tokanui, one of the most sacred burial places in New Zealand. Many important and
high-ranked people have been buried in those caves. Still, some Maori live there just to guard the

place 95211

This excerpt also reveals information about an important Maori woman, Hinehau, who
supposedly used to live in the area. There is also a reference to a very holy tree. This information
can be useful for Te Papa in their provenance research through communication and cooperation
between them and with the local iwis and hapus.

Olsen continues to recapture this trip in his diary:

“Finally we came to a path, narrow but sufficient, went down to the river again and followed it a
little way up. Then we began to study holes right down by the river in fairly damp terrain. | saw
some bones, and we found 1 cranium there. In another hole a few meters away, 4 were found, so
that the total findings were five pieces. They were all in poor condition, partly broken, and all
without mandibles; a couple, I think, with the characteristic triangle in the skull, which is often

carved on defeated enemies.”??

When | read this diary entry, | was very surprised. In his letter to Schreiner, Olsen had not

mentioned anything about two trips or two locations. In the Schreiner Collection’s archive, all

211 QOlsen, Eventyrlandet (Oslo: Aschehoug. 1931), 154 (21. in the appendix) - My translation
212 Diary by @rjan Olsen p. 443 — diary entry 29.10.1927 (22. In the appendix) - My translation.
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the ancestral remains from Whangarei are labeled the same and described as “found in a cave.”
Olsen explains that the 5 crania were left at the Whangarei Harbour Board when they returned.

This first trip is mentioned in the book “Eventyrlandet,” but without any references to taking the

ancestral remains.

The total number of Maori ancestral remains taken this day, from two different locations, maybe
around 4-6 miles apart, was 41. Since they are all described as collected from a cave in
Whangarei in the Schreiner Collection’s archive, this information would have been lost if Olsen
had not written such detailed diary notes. Still, it is problematic that the 41 ancestral remains
were taken from two locations. This might make finding the exact provenance of the individual's
remains more challenging. Olsen describes the 5 ancestral remains found in the same area as “in
poor condition, partly broken, and all without mandibles; a couple, I think, with the characteristic
triangle in the skull.”'® Without having physically examined the ancestral remains, | cannot
confirm or discard the validation of this information. Still, | will assume that the information will
be important to the repatriation team at Te Papa when they start their provenance research,

aiming to pinpoint as precisely as possible the origin of each returning ancestor.

After conversations with Te Herewini in November 2022, it seems likely that the detailed
information about the area will eventually make it possible to return the remains to the correct

iwi. Of course, this is not something we can be sure of, but I am hopeful.
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Figure 9. Index card in the Schreiner Collection archive
The index card is describing the cave where Olsen found most of the ancestral remains.
There is no mention of two separate locations or where in Whangarei this cave was located.?'4
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Chapter 6. Conclusion

Through this thesis, | have tried to determine how 41 Maori ancestors arrived in Norway and
why they are a part of the Schreiner Collection. I have also discussed their provenance, the
importance of provenance research and the difference between Western and Maori perspectives.
Based on the archival material left by Olsen, and published articles from the period, | have been
better able to understand Olsen’s expedition, background, research, legal aspects, cooperative
network, and the act of taking ancestral remains from New Zealand. Olsen does reflect on the
Maori perspective and how the Maori society views his actions. That he truly understands the
Maori perspective is more questionable. Olsen justifies his actions with his Western colonial

perspective, acting on behalf of science.

The background for Olsen’s expedition to Polynesia was mainly to collect zoological and
ethnographical material on behalf of the University of Oslo. Upon Schreiner’s request, he also
took Maori ancestral remains and sent them home to Schreiner for future research. The remains
were to be used in Schreiner’s study on the Sami people, their migration history, and their
connection to the Todjin Soyots. There is no record of the research Schreiner and Olsen planned

to do on the Maori ancestral remains.

Looking back at this story, we are faced with two different perspectives. Olsen’s Western
perspective states that he collected Maori remains in the name of science, and the Maori
perspective is that he stole their ancestors. The evaluation of the Schreiner Collection in 2000
stated that “the unethical methods used in acquiring the collection material may not be
neutralized by repatriation or reburial.”?*® This statement reflects on the grave injustice the
unethical methods used by collectors and scientists in the name of science have done to
indigenous people. The Maori perspective portrays the general perception in Maori communities
that the actions of collecting ancestral remains violated “the Maori concept of tapu and,
therefore, what was considered acceptable by scientific standards was in direct contradiction to
Maori values.”?!® This is clearly shown through Olsen’s notes when he refers to Maori

communities guarding their burial caves, moving ancestors to new shelters, and that collectors,

215 Nicolaysen et al. “Vurdering av den vitenskapelige verdi av De Schreinerske Samlinger”, 34 - My translation
216 Aranui, Te Hokinga Mai O Nga Tipuna, 172
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like Olsen, were hiding their agenda and ensuring they were not caught in the act of stealing
ancestors. This perspective was also shared by non-Maori in New Zealand, exemplified by the
undersecretary’s reaction to Olsen’s actions and opinions, which will be discussed below. Olsen
did get a signed acceptance to export the Maori ancestors from Sir. POmare, Minister of Internal
Affairs, and acted within the law, The Maori Antiquities Act 1908. However, Olsen's unethical
approach when taking the ancestral remains underscores the fact that the Maori ancestral remains
were legally exported from New Zealand, but Olsen and Fraser stole them from the Maori

community.

Olsen did not hide his intention of collecting ancestral remains from his newspaper audience in
Norway. He wrote about this in his articles in Morgenbladet and disclosed it in his lectures.?!’
However, in his article, he does not describe the actual event when he took the ancestral remains

but writes about the methods that could be used, almost like general guidelines.

“You have to be careful if you want to collect anthropological material. (...) It is important to
find the correct man and not be to direct about the matter. (...) You have to make good time and
gain their trust (...) when the time comes you say you want to see or photograph the places you
are told about. If this work, you should not at your first visit show grater interest for the dead than
for the surrounding caves. (...) Later you can quietly and under the disguise of going hunting

return and do what you find necessary in the name of science.”?!8

This excerpt makes it apparent that he knew that the Maori communities did not accept this kind

of action and that it had to be done without them knowing. His account gives us reason to believe
that he is not ashamed of his actions and does not fear judgment by the Norwegian society. In his
lecture, he is reading the same passage he wrote in his diary and in “Eventyrlandet”, which starts

with the sentence; “The old chiefs sit in the burial caves and brood over their fallen warriors. 1
His focus is on the scientific value of the material, and he says:

“I was lucky and brought home a collection that many foreign institutions will envy us. This kind

of work has to be done in silence and is not fun, it is dangerous work.”??

217 Olsen, «Foredrag om New Zealand»

218 Morgenbladet 19.11.1927 (J. In the appendix) - My translation.

219 QOlsen, Eventyrlandet (Oslo: Aschehoug. 1931), 149-151 (16. In the appendix) - My translation in section 3.3.1
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This section takes up a tiny portion of the lecture, and he does not go into detail about any of his
acts of collecting. It is with a scientific focus and angle. In his published books, he does not
mention the collected Maori remains. This is the best example of self-censorship on this topic.
His lectures and published material are all a part of his work of self-exposure and publicity. How
he collected the Maori ancestral remains in Whangarei could have been elaborated into an
engaging story, but he chose not to pursue this. His choice not to do so might reflect his ethical
conviction that he has done this for science, and as he says, this work is “no fun.” It might also
be that his audience would not appreciate this type of detailed description. In his lectures, he

does show a picture of the mummy Fraser took, but he does not refer to the circumstances. 2

Upon arrival in New Zealand, Olsen did not hide that he intended to search for Maori crania, and
he made many high-ranking contacts and connections who helped him in his search. He was
careful with whom he disclosed his mission to and only confided in people he regarded as his
equal in their view on science. When discussing exporting the ancestral remains, the
undersecretary sympathized with the Maori perspective and dismissed Olsen’s moral standings.
Even though he was the only one with this point of view, he represented these views in general
society and that they were upheld by others along with Maori communities. Olsen’s statements
support this; that he can “not openly display and discuss this type of collection and its methods”
and that “This type of topics can only be discussed with intelligent people, to a few high ranked,
not to the “man in the street”’?22, With this, he distinguishes between the people he considers
“intelligent” and the “man in the street”. The “intelligent” probably refers to the upper social
classes, in this case, represented by scientists and other highly educated people. The “man in the
street” probably refers to the working class, who Olsen believes do not understand and
appreciate the work and means of science. The Maori people are set apart from both
classifications and are mainly looked at as their own group, the natives, “the Other”, who are
expected to oppose this. At the same time, it is the Maori minister, Sir. Pomare, who is the one
who gives the final approval and signs the document. In this setting, you would imagine that he
instead would have shared the sympathies of the undersecretary and not permitted the exporting
of the ancestral remains. Olsen shows his surprise towards Pomare’s decision by saying, “The

Maori’s attitude towards fair play and his intelligence was in great contrast to Mr. Oliver and the

221 Olsen, «Foredrag om New Zealand» 17
222 Diary by @rjan Olsen p. 450 — diary entry 4.11.1927 - My translation
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undersecretary.”??® Olsen’s racially prejudiced mindset is portrayed through his reference to Sir.
Pomare mainly as the Maori, not by his name or title. He compares his “attitude towards fair
play” and “intelligence” to Mr. Oliver and the undersecretary. The comment about “fair play” is
probably meant for Mr. Oliver and the fact that Olsen believed he tried to keep the crania for
himself, while the comment on “intelligence” is towards the undersecretary who did not share

Olsen’s view or ethics. This example shows the diversity of opinions and actions within society.

I have found several articles from this period (1926-1928) praising Olsen’s expeditions, lectures,
and books, but not one article criticizing him or Schreiner for either collecting or researching the
ancestral remains. This does not mean there were none, but it can’t have been a broad discussion,
at least not publicly in the newspapers. Olsen does not specify if his comments on only
discussing his actions of collecting ancestral remains with like-minded people, was a reference
mainly to the society in New Zealand or more in general. Still, he would probably have met more
resistance in New Zealand, especially within the Maori communities and those who shared their
perspective. We know that opinions differed when he discussed the export of the remains.
Likely, the similar nuances which are proven to exist in New Zealand were also present in
Norwegian society, maybe more so when it came to the methods of collecting rather than the
research on it. It is also likely that Olsen was more careful discussing this matter openly in New

Zealand than in Norway because it could have made his work more difficult.

Olsen and Schreiner were men of their time, as we all are. To excuse actions in the past with the
notion that “back then,” it was generally accepted in society to do, say, or believe something, is a
generalization that undermines the diversity in past communities. As in the present, there were
also different social spheres in the past, and within these, other dominating beliefs, attitudes, and
discourses.??* Physical anthropology and race research coincided with the age of European
colonization, and the colonial power imbalance affected academic and public discourse.?®
Considering my archival studies, it is probable that it was a dominating acceptance in Norwegian
society for collecting and researching indigenous ancestral remains. If we ignore the other
aspects and perspectives of that time, condoning what should be condemned, we are maintaining

the uneven power balance of the past into the present. Still, it is not fruitful to focus on specific

223 Diary by @rjan Olsen p. 450 — diary entry 4.11.1927 - My translation
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225 1pid. 351

61



topics mainly because they fit in a new academic discourse. We need to broaden our historical
perspective and knowledge by addressing the parts of history that are overlooked, uncomfortable,
or distant to us. Ivar Prydz Gladhaug, Dean of the faculty of Medicine at the University of Oslo,
said in the article Unyansert oppgjer med fortiden, “To learn from the past, we have to see it in
all its nuances.”??® This article was a response to a documentary criticizing Schreiner and his
wife, their anthropological work, and their racist mindset. The article promoted a more nuanced
look at the past when criticizing individuals, but the statement is transferable to both sides of this
argument. We must see all the nuances of history to see the whole picture. Academia, politics,
and education actively create social discourses, deciding how and what we choose to address. If
we uphold the notion of Norwegian exceptionalism??’ and continue to distance ourselves from
colonialism, we ignore parts of our legacy, making our history perception non-nuanced and
static.?2® Accepting these stories as a part of our dark heritage, sharing them in all their nuances,
understanding what they meant and still mean to the Maori society, and apologizing, is a step

towards restitution between cultures, and is essential in the process of rematriation.

The difference in perspectives between nations and communities, and the lack of understanding
these, have caused much harm throughout history. The Maori relationship with the dead can be
understood through the term “ancestral remains,” referring to the ancestors, not just the physical
human remains. After death, the ancestors can still be viewed as a part of the physical realm, and
the ancestral remains are considered highly tapu, sacred and forbidden. In opposition to the
Western perspective on handling the dead, respect for the dead through the Maori perspective is
shown by upholding the tapu and letting the ancestors rest in peace. Olsen’s comments on the
“The sympathetic Maori tapu “??° are excellent examples of how his Eurocentric mindset viewed
the Maori customs and traditions as exotic and a representation of “the Other.” He found the tapu
connected to burial grounds a part of the “old notions,” which he believed would fade away
through Europeanisation and new generations. The use of the terms tapu and taboo as
equivalents underpins the continuing misunderstandings and imbalance between the Western and

Maori perspectives.

226 Gladhaug and Engebretsen. «Unyansert oppgjer med fortiden» - My translation

227 Stgre,“Norway’s conflict resolution efforts — are they of any avail?”

228 Torjussen, "Fremstillingen av kolonialisme i norske leerebgker", 42, and Eriksen, Historie, minne og myte (Oslo:
Pax forlag AS, 1999), 86

229 Olsen, Eventyrlandet (Oslo: Aschehoug, 1931) 149-151 (16. In the appendix) - My translation

62



Rematriation represents more than just the return of the ancestors; it is the return of dignity and
the restoration of the balance which shifted when the ancestors were taken.?*° Key elements of
the process are; respecting the ancestors, maintaining the connection with the past, the land, and
identity, and the descendants' responsibility to ensure that the stolen ancestors are returned
home.?3! An essential aspect of the Maori perspective is their relationship with the dead and the
connection between genealogy and the land. To return the ancestors to their origin, their iwi
(tribe) or hapu (subtribe) is one of the goals of repatriation. DNA testing is not conducted in
provenance research, but other methods, such as archival analysis of documents, records, and
oral stories, are crucial in this process. With close communication with the local communities,
Te Papa’s research team thoroughly tries to establish provenance. If provenance is not found, the
Maori ancestors will have their final resting place in the Wahi Tapu (Sacred Space) at Te Papa.
Unfortunately, for many of the ancestors who were taken during the colonial period, no such
records can be found. Luckily, Olsen was thorough when documenting his expeditions, and the
vast archival material he has left behind will clearly be useful in Te Papa’s own provenance

research.

Explorers like Olsen were representatives of the university and, with that, representatives of the
Norwegian state. His legacy and history are a part of the University of Oslo’s and Norway’s
legacy and history. Because of this, we are responsible for acknowledging and dealing with it.
Based on the estimated time it would take to revise the Schreiner Collection completely, it is
understandable that this would not be easily done. One might have expected the revision to have
been completed 22 years after this recommendation was made. That this work has at last started,
as stated by Gladhaug and Glgrstad to Khrono in 2021, is encouraging.*? By taking
responsibility for finding out what the Schreiner Collection consists of, the University of Oslo
can act as what Clifford has called a contact zone, reconciling and helping restore the balance
they once played a part in shifting. Accepting our role in history means actively making amends.
Since the institution created this collection through unethical means, it should acknowledge its
responsibility and know what they have in its collection. In such a perspective, I would argue for

the importance that the university's current revision should prioritize the 500 foreign remains,

230 Finbog, It speaks to you, 101
231 Aranui, Te Hokinga Mai O Nga Tipuna, 185
232 |_gkeland-Stai and Lie. «Her ligger hodeskallene Universitetet i Oslo aldri fortalte maoriene om» - My translation
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and the university should be proactive and transparent, making their information available to the
descendants of foreign ancestors. If no one knows what is in the Schreiner Collection, the

chances of communities contacting the University of Oslo to rematriate their ancestors are slim.

I hope the Maori ancestors from Whangarei will be rematriated to Te Papa within the next few
years. Due to Olsen’s archival material, the provenience research will hopefully allow them to
return to their homeland, iwi and hapu. This also gives me hope for the many other ancestors,

collected by @rjan Olsen and collectors like him, who are still waiting to return home.
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Appendix
Quotes in Norwegian

1. Diary by @rjan Olsen p. 358 — diary entry 2.09.1927

“Han var tyk og jovial, fandt ham siddende I en boffel chesterfield sofa med tykke sorte ladder paa
benene, halvveis liggende i sofaen modtog han mig, han havde kruset graat haar, ikke serlig
udpraegede maoriske traek. Han sa, at levende sjeldne fugle kunde jeg ikke faa tage, det var definitivt,
men man ville give mig en samling dubletter af museets. Hvad man forstod ved «give» er mig endu
ikke ganske Klart. Forgverigt vilde jeg faa alle lettelser og introd. Til chefen for Publicity department,

mr. Messenger.”

2. Letter written by @rjan Olsen to K.E. Schreiner 24.05.1927 p. 1

“Som de vil erindre, var jeg noget forbeholden, da De anmodede mig om at samle cranier i Polynesien.
Jeg vidste at dette var en vanskelig sag, og turde derfor intet love. Imidlertid har jeg havt Dem i
tankerne og ikke sparet pa nogen moie for at kunne imédekomme Deres 6nske. Det er mig en glaede nu
at kunne meddele, at det har lykkedes mig at faa fat paa 8 cranier foruden en del fragmenter og ben af
&gte tahitiere,”

3. Letter written by @rjan Olsen to K.E. Schreiner 05.11.1927 p. 3
“Jeg fortaldte ham (Mr. Fraser) om Dem og Deres fortjenestefulde arbeide for studiet af bl.a. De finsk-
urgiske folk, om gnskeligeheden af at have omfattende samlinger cranier fra Maorierne, som jo ogsaa
formodes at vaere kommen fra Centralasien og som af flere aarsager synes at staa netop de finsk-

urgiske folk overraskende naer.”

4. Diary by @rjan Olsen p. 450 — diary entry 04.11.1927

“ Havde det enda veret to eller tre cranier, mente Hislop, men hele 41! To eller tre cranier vilde veere
uten interesse for oss, forklarede jeg. Vi tar med glaede to eller tre hundrede, det er de store serier, vi
treenger. Materialet er uden commerciel verdi, har heller ingen betydning som
museumsudstillingsmateriale, 2-3 er hvad man traenger dertil. Det har heller ikke megen interesse for
N.Z. som stat, da man her mangler de store serier af beslegtede racer, som muliggjer bearbeidelsen af

materialet. Det har kun interesse for de meget faa forskere, som besidder sammenligningsmateriale og
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tilfeeldigvis arbeider paa den linje. Dette studium har kanskje vel saa stor interesse for N.Z som for
Norge, det er av ren international interesse, og man skulde snarere takke til, at fremmede lande tog sig
af det.”

5. Diary by @rjan Olsen p. 380 — diary entry 15.09.1927

“Han sa, jeg vilde faa tilbytte mig alle de fugle, man kunde afse. Tilbdd ogsaa mullusker og lavere dyr,
og foreslog at jeg skulde koncentrere mit arbeide om indsamling af kranier. Opgav en mand, der kunne
vaere mig til nytte og opgive de rette steder en mr. Frazer, Whangarui Harbour Board, en jernbanest.
Nord for Auckland. (Men han bor ikke oplyses fuldt med engang, O. vilde ikke skrive til ham eller til

Chatham Isl., for at der ikke skulde bli tale om sagen paa forhaand).”

6. Diary by @rjan Olsen p. 381 — diary entry 16.09.1927

“Omkring 30 aar siden havde the State Forrest Dept. “a Nursery”, i Whangarei, North Auckland
District. “Just over the hill from this nursery was a burial cave. It has probably been raided repeatedly
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by now. Mr. Frazer will know. He may know of other caves”.

7. Diary by @rjan Olsen p. 438 — diary entry 24.10.1927
“M.h.t grottene kjendte han ingen som ikke allerede var ribbet. Frazer skulde veere den bedste til at

kjende dem; men han var ikke sikker at han vilde assistere, da han var vel tilvens med de indfodte.”

8. Olsen, Orjan “Eventyrlandet” p. 438

“Fraser hadde gjort studiet av Maorierne til en spesialitet. Han stod pa meget vennskapelig fot med de
innfgdte i omegen og hadde derfor vert i stand til & samle et materiale, som vilde ha vart uopnaelig for
de fleste hvite”

9. Diary by @rjan Olsen p. 441 — diary entry 28.10.1927

“Efter middag gik jeg over og hilste paa hr. Fraser, blev meget vel moodtaget. Han viste mig et helt
privat museum af skjonne og veerdifulde ting, han selv hadde samlet. Blandt dem var en netop erholdt
Maorisk mumie af betydelig alder, ganske velkonserveret. Den var hentet ned fra et fjeld et par-tre mile

udenfor Whangarei, F. hadde selv under stort besveer heist den ned.”
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10. Letter written by @rjan Olsen to K.E. Schriener 05.11.1927 p. 3

“Han saa paa samme sted ca. 10-12 cranier, savidt han huskede delvis med underkjeeve, men han turde
ikke gaa tilbage dit netop nu, da Maorierne havde ham misteenkt for mumuiens forsvinden. Nogle af
dem bor ved de hellige pladse udelukkende for at passe, at ingen bryder tapu’et selv om vedk. Stamme
er flyttet til andre steder.”

11. Diary by @rjan Olsen p. 441 — diary entry 28.10.1927

“Men saa hadde Maorierne opdaget, at den var borte, og flere af dem hadde indfundet sig hos den
indfgdte mand, som hadde assisteret hr. Fraser, og hadde anmodet ham om en forklaring. Enten maatte
mumien bringes paa plads igjen, eller ogsaa maatte der betales en mulkt af 10L. Fraser leste op brevet
for mig; boy’en hortes noksaa fortvilet du. Han hadde sagt at han intet kjente til det hele. Jeg fortalte F.
at N.Z.s Prime minister hadde sagt mig, at han ikke kjendte nogen lov som forbdd samling af dode fra
hedensk tid, og tilfoide, at jeg ikke forstod, maorierne her mere enn andre kunde havde eiendomsret til
en forhistorisk mumie, de intet kjendte til. F. var af samme mening og vilde ikke ta dette for alvorligt,
men han vilde forteelle alt til vedk. maorier og forklare, hvorfor mumierne var taget, han trodde de
vilde forstaa det og give sig.”

12. Letter written by @rjan Olsen to K.E. Schreiner 05.11.1927 p. 3

“Det forekommer mig at denne forbindelse bor udnyttes mest muligt. Han er manden; idag kan noget
faaes, men hvis mit indtryk af lovgivningen her er korrekt, vil det ikke vare laenge, fér der kommer en
tilleegslov, som bringer det strenge forbud mod eksport af “Maori relicts” til at omfatte ogsaa cranier.
Idag ligger vanskeligheden mest i de indfadtes tapu og regjeringens bestreebelser paa ikke at fornserme
nogen ved brud paa dette, - foruden vanskeligheden med a finde noget brugbart; den vil naturligvis

ikke blive mindre i fremtiden.”

13. Diary by @rjan Olsen p. 450 — diary entry 4.11.1927
“Jeg forklarede paa begge kontorer, at jeg overalt i Polynesien hadde sendt denslags materiale under
opgift “Scientific specimens” eller lignende, og at man selvf6lgelig ikke kunde opgive det rette indhold
paa Bill of Lading, da folk ellers ofte ikke vilde haandtere det eller ha det i sine huse. Baade Hislop og
Pomare forstod dette fuldt vel. De forstod ogsaa, at jeg af hensyn til egen popularitet ikke kunde
forteele aabenlyst om saadan indsamling. Jeg sa: “Den slags kan kun fortzlles til intelligente
mennesker, til nogle faa styrende, ikke til the “man in the street”. Undersekreteren talte noget om at

gaa og grave op Kjaere afddde fra kirkegaarde, som er sa&rlig strengt tabu. Jeg svarede hertil at alle
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begravelsespladse var tabu, skulde dette vaere bindende, fik videnskaben intet. “Kan De ikke teenke
dem, at De indfodte bliver opbragt, naar de faar hdre om noget saadant”, sa han. “Jo selvfolgelig”,

svarede jeg, “derfor skal de intet hore, naar denslags foretages.” Han saa lidt maabende ud.”

14. Diary by @rjan Olsen p. 450 — diary entry 4.11.1927

“Efter nogen parleren ble det til, at Hislop fulgte mig til Pomare , som hadde udtalt dnske om at tale
med mig. Pomare modtog mig venligt smilende, neermest nysgjerrig, vilde hore lidt naermere om mit
fund. Jeg forklarede ham omtrent det samme som tidligere sagt i det andet kontor. Han horte velvilligt,
tankefuld paa. Begynte saa at sporge om tilstedevarende ligheder med asiatiske folk og Maorienes
oprindelse. Bad om at faa, hvad vi maatte skrive herom, eller hvad der forelaa nu. Mente selv at
Maorierne ikke var af mongoloid type, men kommen fra et sted nordvest for Indien. Fortalte mig
diverse ting af interesse, bl.a. at begravelsesmaaden at lade dem sidde var specific for mororierne, men
ikke netop Maorisk, ikke her ialfald. Fortalte at det var hans bedstefar som utryddede moriorierne paa
Chathams. Videre at han selv var prasident for det polynesiske selskab og ligeledes for det
antropologiske seslkab her. Han var hele tiden meget héflig og konkluderede med at paategne det
medbragte dokument og sige: “De kan ta dem ud, jeg tar ansvaret lige overfor mine folk, om de da
idethele faar vide om det.” Maoriens sans for fair play og intellegens stod her i sterk kontrast til f.eks

mr. Olivers.”

15. Diary by @rjan Olsen p. 449 — diary entry 4.11.1927

“Jeg svarede at det var mig ikke ganske Klart, hvori den vanskelige situation bestod: Jeg havde spurgt
forsteministeren om der var nogen lov som forbod saadan indsamling og lagt min hensigt helt klar. (...)
Hislop saa forstaaende, og narmest velvilligt du, men den tykhodede undersekreteer satte opp ett
gravalvorligt ansigt og slog an en dyster tone. Om jeg ikke vidste, at «<maori relicts» var forbudt udfért?
Om jeg ikke kunne forstaa, hvad disse folks slegtninge maatte tenke og féle, hvor opbragt med rette de
maatte blive, naar de saa sine kjeere saadan sendt afsted. (...) Jeg svarede hertil, at med «maori relicts»
vilde neppe nogen mene gamle ben, der sigtedes selvfalgelig til sager af ethnologisk interesse, at gamle
ben ikke havde veret fredet i andre land, hvor jeg havde arbeidet, at de tagne cranier var af krigere,
uden underkjeeve og delvis malede, at bestemt ingen kjendte dem eller endog det sted, hvor de var

fundne.”
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16. Olsen, @rjan Eventyrlandet p. 149-151

“Vi har hert litt om maorienes fremadskridende europeisering. Men de gamle forestillinger lever enda,
serlig i de mest avsides strak, hvor kulturen har hatt vanskelig for a trenge inn. (...) De gamle
hevdinger sitter i gravgrottene og ruger over sine falne krigere. Med ulykkesvanger dgdningslatter
mgter de den fremmede som véger a trosse tabuets forbannelse for a utforske deres hemmeligheter.
Andene farter rundt om natten, de mater hverandre, de antas & falge vel med i utviklingen, men de liker
den ikke. Og minst av alt synes de om at fremmede trenger inn pa deres egne enemerker. Det er
efterslektens plikt & pase at s& ikke skjer. Men videnskapen vil ha materiale. Man vil studere det
skjgnne og i mange henseender overmate interessante maoriske folks historie, som er pa det ngieset
sammenknyttet med oppdagelsen og kolonisasjonen av hele Polynesien. (...) Svaret ma i stor
utstrekning sgkes i gravgrottene. (...) Her er stridende interesser. Maorienes i og for seg sympatiske
tabu over gravene star i mot videnskapens behov. (...) Nar de gamle har gatt bort haper vi a fa fatt pa

dette materiale, (...) de unge er mere oplyste og ikke s& fanatiske”.

17 Diary by @rjan Olsen p. 153 — diary entry 23.04.1927
“Det viste sig, at disse dode fremdeles erindres, idet der i kisterne laa t6i af mere ny fabrikation, og i en
af dem fandtes to visnede blomsterkroner og en liten flaske parfyme af den slags, som tilberedes her i
landet. Dette siges at veere en bror af en gammel mand i Hitiaa, 75 aar gl. Og fremdeles levende.
Skeletterne maa ha en alder af mindst 100 aar, idet saadan begravelsesmaade ikke har veeret i brug
siden folket antog kristendommen. Jeg fant ikke at kunne medta nogen af de cranier, som fremdeles har
paardrende, der imellem besdger dem, men tog tre andre som saa du til aa veere helt forglemt og hvorav

to laa udenfor kisterne med hensmuldrede ben omkring.”

18. Diary by @rjan Olsen p. 444 — diary entry 29.10.1927
“Vi tog nu en taxi, som skulde kjore os ud til en kirkegaard, 4,5 miles fra byen, og henet 0ss der igjen
Kl. 5 em. Det sted, vi skulde besoge, var den hellige gravplads Tokanui, et sted Frazer var sikker paa
ikke hadde veeret besogt fra Whanganui og neppe fra andre steder heller, da den var alltid saa noie
paapasset av Maoriene. (...) Vi tog fra veien ned i en baekkedal med opstaaende Klipper her og der. Paa

nordsiden af dalen var en hoiere klippenut, hvori man hadde sagt Fraser, at dode skulde vere hensat.”

19. Diary by @rjan Olsen p. 444 — diary entry 29.10.1927
“Han kom efter nogen tid op med et halvt dusin,lagde dem i en haug naermere aabningen, krob hoiere
op og langede dem over til mig, et for et. Vil De endnu ha flere, spurgte han. Jeg vil ha alle, vi paa

nogen mulig maade kan faa med os. Sa jeg. F. krob ned igjen og kom op med en ny ladning, gjentog
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dette flere gange.(...) saa gjaldt det at faa dem med os. Efter mit forslag gik vi i to turer, bragte forat de
fyldte seekke frem af uleendet til den aabne bakke, lagde saa indholdet, jakker og andet overflodigt
igjen, og fikk damerne, som hadde ventet ved baekken, til at passe sagerne, medens vi hentede sidste
rest. Det var saavidt vi kunde faa dem med os. Hadde tat en stor slump papir med, og det gik alt med.
Vi gik helt op med sidste ladning, anbragte den bag en stor stamme lige i veikanten, gik ned og hentede
resten. Nogle Maorier arbeidede paa markerne en 7-800 meter borte, og vi var noget angstelige for at
bli opdaget (denne gravplads er sarlig strengt tabu). Da vi gik op med sidste ladning, lod vi damerne
gaa foran, og det var aftalt, at de skulde signalisere fra bakken ned til os, om de saa Maorierne komme.
Det skeede imidlertidig ikke, men de stansede pa bakkekammen og ventede, medens vi kom op.
Formodentlig trodde Maorierne at vi kun var ude pa picnic med damerne, og som mange dumme
europaere kun drog med os overfladigt meget pikpak. Vi kom op klI.5 og bilen indfandt sig naesten
praesis i samme Oieblik for at hente os. Just i samme moment som Fraser gik over bakkekammen for at
hente bilen frem, mddte han den Maori, som har opsynet med gravpladsen, han var paa vei hjem. Han
stoppede og vilde slaa af en passiar, hvorpaa F. meget velbetankt sa, at han vilde hilse paa hans kvinde
i vognen langer frem, og saaledes fikk ham med passiarende bortover veien. Det I6b vel af. Den bagre
del af bilen blev halvfyldt af seekkene og cranier mere eller mindre skjult i papir, og saa bar det ivei. Vi
satte av damerne ved deres hjem i bygraensen og kjorte direkte til et udhus paa Whangarei Harbour
Board, hvor hele samlingen useet lastedes af. Gik saa og fik os en drink, hvilket nu kunne veere pa sin

plads, det hadde veeret en varm job.”

20. Diary by @rjan Olsen p. 418 — diary entry 14.10.1927
“Vi ser et hul i berget ikke langt ovenfor. «Dette er indgangen til en hule, hvor der findes en slump
maoriske skeletter og sculls» oplyser foreren. Dem kunde jeg ha lyst til at se paa, mente jeg. «Det er
strengt tabu, og at gaa dit vil vaere meget farligt, De risikerer let at skydes af maorierne, om de ser Dem

der.»”

21. Qlsen, @rjan «Eventyrlandet» p. 154
“Et sted stanset vi et gieblikk, og Fraser pekte pa et stort tre som stod ved et lavt, sort hus noen hundre
meter syd for landeveien. «Dette tre er hellig,» sa han og fa saker pa New Zealand er sa strengt tabu
som det. Pa stedet levde engang en meget bergmt og hgiattet kvinne som hette Hinehau. Hun blev
begravd i nzrheten av de klipper som De ser der lenger gst, pa Tokanui, en av de helligste
begravelsesplasser pa New Zealand, hvor mange storfolk blev hensatt i berghulene. Der bor enda noen

maorier i naerheten bare for & vokte stedet.”
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22. Diary by @rjan Olsen p. 443 — diary entry 29.10.1927
“Tilslut kom vi paa en sti, svag men tilstreekkelig, kom atter ned til elven og fulgte denne et stykke
opover. Saa begyndte man at studere huller lige nede ved elven i ganske fugtigt terreen. Jeg fik die paa
nogle ben, og vi fandt 1 cranium der. | et andet hul faa meter derfra fantes 4, saaledes at det samlede
utbytte blev fem stykr. Men de var alle i slet forfatning, delvis i stykker, og alle uten underkjave; et par
tror jeg med den karakteristiske trekant i hjerneskallen, som man ofte hug du paa beseirede fiender.”
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Figur A. “Dr. Orjan Olsen til Polynesien "Nordlansk folkeblad 30.06.1926 Nasjonalbiblioteket

Figur B. “Paa Reise til Selskabsoene” Nordisk tidende 11.11.1926 USA: New York. Nasjonalbiblioteket
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Figur C. Morgenbladet 30.10.1926 Nasjonalbiblioteket
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Figur D. Om foredragene til Olsen | Svenske aviser, Nasjonal biblioteket Privat Arkiv, @rjan Olsen, «En del
uttalelser om dr. @rjan Olsen som forfatter, foredragsholder og forskningsreisende.»
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Figur E. Omtale om foredrag i Aftenposten og Morgenposten. Nasjonal biblioteket Privat Arkiv, @rjan Olsen, «En
del uttalelser om dr. @rjan Olsen som forfatter, foredragsholder og forskningsreisende.»

81



Figur F. Aftenposten 13.01.1928. Nasjonal biblioteket Privat Arkiv, @rjan Olsen, «En del uttalelser om dr. @rjan
Olsen som forfatter, foredragsholder og forskningsreisende.»
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Figur G. Anmeldelser av "De store oppdagelser” Nasjonal biblioteket Privat Arkiv, @rjan Olsen, «En del uttalelser
om dr. @rjan Olsen som forfatter, foredragsholder og forskningsreisende.»
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Figur H. Olsen's printed works. Nasjonal biblioteket Privat Arkiv, @rjan Olsen, «En del uttalelser om dr. @rjan
Olsen som forfatter, foredragsholder og forskningsreisende.»




Figur I. Olsens oppdagelsesreiser. Nasjonal biblioteket Privat Arkiv, @rjan Olsen, «En del uttalelser om dr. @rjan
Olsen som forfatter, foredragsholder og forskningsreisende.»
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Figur J. Til “Tupapa s rike. Morgenbladet 19.11.1927. Nsjonalbiblioteket
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Figur K. Curriculum Vitae @rjan Olsen. Nasjonal biblioteket Privat Arkiv, @rjan Olsen, «En del uttalelser om dr.
@rjan Olsen som forfatter, foredragsholder og forskningsreisende.»




Figur L. Oppslag om foredrag. Nasjonal biblioteket Privat Arkiv, @rjan Olsen, «En del uttalelser om dr. @rjan
Olsen som forfatter, foredragsholder og forskningsreisende.»
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Figur M. Recommendation from the president of the geographical society in Norway. Nasjonal biblioteket Privat
Arkiv, @rjan Olsen, «En del uttalelser om dr. @rjan Olsen som forfatter, foredragsholder og forskningsreisende.»
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Figur N. Dr. @rjan Olsen Til Polynesien, Aftenposten. Nasjonal biblioteket Privat Arkiv, @rjan Olsen, «En del
uttalelser om dr. @rjan Olsen som forfatter, foredragsholder og forskningsreisende.»
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MUSELM OF HEW ZEALAND Cabdi B2 Tk plieaiaa

TE FAPA TORGAREWA PO Bax 467 Bd-4-381 7000
‘Walinguen Facsismie
Py Zin sl el B4-4-381 TOTD

Ms Anette Nymann Lindhom
Masters Student
Museology and Cultural Heritage Studies (Museologi og kulturarv)

University of Oslo
Oslo
NORWAY

13 April 2023

Tén3a koe (Greetings) Anelle,

Letter of Support re: Provenance Research on Maori Ancestral remains

Tukuna mai ki ahau he kapunga oneone.
Provide me with a handful of scil from my homeland
So, | may feel the spirit of my ancestors and weep.

| am writing to confirm the Karanga Aotearca Repatriation Programme, based at
the Museum of New Zealand Te Papa Tongarewa (Te Papa) supporls the
provenance research you are undertaking on the M3or ancestral remains housed
in the Schreiner Collections at the University of Osla.

When we met at the Medical School in Oslo on Friday 18 November 2022, you
shared a presentation about the provenance research you were conducting, and
the details of your master's studies at the University of Oslo.



MUBELM OF HEW ZEALAMD Cabdi £ Tulaphong

TE PAPA TORDAREWS PO Be 46T B4-4-381 TOO0
Whallinghon Facsifibi
Murw Zoadana B4-4-381 TOTD

Since that time, you have been in contact with repatriation team, including Susan

Thorpe the programmes’ repatriation researcher at Te Papa. We are happy to
work in cooperalion as you progress the provenance research on these tOpuna
{ancestors).

Please do not hesitate to contact the repatriation team at Te Papa, if you have
any guestions, as we are happy o answer any gueries you may have.

In addition, please feel free to provide this letter to your supervisors and support
team at the University of Oslo for their information.

Mga mihi (Kind regards),

4

Te Herekiekie Herewini

Pou Whakahaere Kaupapa Pltere Kdiwi - Head of Repatriation
Karanga Aotearoa Repatriation Programme

MUSEUM OF NEW ZEALAND TE PAPA TONGAREWA



